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Introduction. 


THESE addresses, in the course of their 
deliverance, attracted what seems to the 
author an unmerited attention from the 
Catholic Press. The Universe devcted a 
series of articles to the refutation of only 
the first of them. If it proceeds on the 
same generous scale it will be engaged 
upon this little book for some months to 
come. The argument consists of con- 
temptuous abuse directed against the 
author ; whether he is more ignorant or 
flagitious the anonymous journalist can- 
not decide. 

Again, Mr. James Britten, the Secre- 
tary of the Catholic Truth Society, has 
honoured the author with a long corre- 
spondence, which he has communicated 
to The Tablet. Mr. Britten is an 
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educated man and keeps within the 
bounds of decency. But he is full of 
sorrow over the shocking controversial 
methods of this unfortunate author. He 
did not assail the main argument of the 
address on “ Romanism and National 
Decay,” but he fixed with the tenacity 
of a terrier on a mere obiter dictum, a 
reference to the use which Catholics have 
made of the expression, “ Our Lord God 
the Pope.” The author had met with 
the expression more than once in his 
reading of medieval and renaissance 
literature. Mr. Britten protested against 
the expression, and forwarded to him a 
tract of the Catholic Truth Society, bear- 
ing the title, “Is the Pope God?” in 
order to refute the obiter dictum. In the 
tract Father Smyth cites the passage in 
which the phrase occurs, and asserts that 
it is an obvious forgery. But the tract, 
so far from explaining away the term, 
explains how such an appellation would 
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easily follow from the assumptions which 
are involved in the daring claim of 
the Pope’s. However, Mr. Britten is 
indignant with the author, because in a 
second edition of the pamphlet he 
corrected the passage and brought it 
into harmony with the admissions of the 
tract. The author’s dishonesty consists 
in this, that in correcting, and quoting 
the authority, from the tract he did not 
say that he had used the tract which 
Mr. Britten had sent. Though the 
author does not see where the dishonesty 
comes in, he here very cheerfully acknow- 
ledges the services of the tract, which, 
like all the other Roman writings he 
knows, is a far more formidable indict- 
ment against Rome than anything con- 
tained in the present little volume. The 
author expresses a hope that the Catholic 
Truth Society may long retain the ser- 
vices of Mr. Britten. 

‘Again, Dr. Luke Rivington came up 
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to deliver a lecture at the author’s doors 
in order to refute the contents of this 
little volume. The author has read the 
report of the refutation in the columns 
of The Monitor, but has not discovered 
that a single statement he made was 
refuted. Dr. Rivington did not address 
himself to the main issue—viz., the 
indisputable contrast between the 

Protestant and Catholic countries. His 
main argument appeared to be that the 
Protestant countries owe their pros- 
perity to the Catholics within their 
borders. But he did not explain how it 
is that countries which have few or no 
Protestants within their borders do not 
derive a similar advantage from the 
vast preponderance of their Catholic 
population. However, there was in Dr. 
Rivington’s lecture, towards the close, a 
gleam of Christian charity which the 
author welcomes with great joy. One 
remembers that Dr. Rivington is an 
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Englishman, and was brought up as a 
Protestant. And while Romanism is 
represented in this country by men who 
have been brought up in the English 
atmosphere, it can never become what 
it is in Htaly or Spain. It is worth 
while importing a yearly supply of 
English Churchmen into the Catholic 
Church in order to leaven Romarism 
with the spirit which Dr. Rivington 
displays. 

A criticism by Mr. Gatty in the 
columns of The Outlook well deserves a 
passing notice. It so obviously avoids 
the main issue that one might have 
attributed the line of thought to a lack 
of intelligence; but it avoids the main 
issue so adroitly that lack of intelligence 
cannot be the explanation. Mr. Gatty 
affects to believe that what the author 
means by decay is material decay, and 
he puts in a plea for the Catholic Church 
as if it were an example of Apostolic 
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poverty. He does not mention that in 
every country, which Catholicism has 
ruined, the Church itself contrives to 
grasp whatever wealth there is. The 
wealth of the Church and the poverty 
of the country go hand in hand. But 
the author, as any reader of this little 
book will observe, was not speaking of 
material decay. It is not in that kind 
of wealth that Catholic countries like 
Belgium and France and Spain are bank- 
rupt. The bankruptcy is of a moral, 
and spiritual kind. It is the decay of 
truth, and integrity, and energy, and 
cohesiveness, and the other qualities 
essential to national greatness, that falls 
like a withering blight on every Catholic 
country. To this Mr. Gatty wisely 
shuts his eyes. 

The author, therefore, must be excused 
if he regards the assaults of the Catholic 
Press as a strong confirmation of his 
own position. If the argument of these 


INTRODUCTION. xi 


addresses could have been really met 
The Universe would not have lost its 
temper and descended to personal 
insults, 


Vis consili expers mole sua ruit. 


If the main contention of these 
addresses were not irrefragable, the able 
and cautious secretary of the Catholic 
Truth Society would not have set him- 
self to worry at a mere obiter dictum, 
which could be removed without in the 
least affecting the argument. If this 
assertion of the authority of Christ 
against that of the Pope, and of Scrip- 
ture against the Infallibility of the 
Church, could really be demolished—if 
the exposé of the ethics of St. Alphonsus 
de Liguori could really be countervailed 
—the author is sure that so able and 
worthy a lecturer as Dr. Luke Rivington 
would have done it. 

If Mr. Gatty were satisfied that the 
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greatness of Spain in the sixteenth 
century were due to Catholicism, he 
would not have shirked the question, 
why the Spain of the nineteenth 
century, being equally Catholic, is not 
equally great. 

There is only one way of refuting the 
argument of this little book, it is by the 
authoritative decision of the Infallible 
Church. But unfortunately it is the 
infallibility of the Church and of the 
Pope which is the question at issue. 
Catholics are wisest when they do not 
argue, but, like Cardinal Vaughan, 
demand absolute and unquestioning 
submission. After all, an Infallible 
authority contending for its infallibility 
in the face of facts is in a humiliating 
position. Even a king who rests on 
Divine Right presents but a sorry 
spectacle when the bold voice of truth 
challenges the divinity of his claims. 

And now, in permitting this little 
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book to face the public, the author 
takes his stand in the reverent memory 
of that long line of heroes and martyrs 
who have striven to save his country 
from those evils which have fallen on 
every country where Romanism has 
gained the upper hand. And he re- 
members that they who would tread, 
however humbly and distantly, in the 
steps of those Protestant champions who 
have made England great, must expect 
to be assailed by all the forces which 
rained upon them calumny and violence 
and death. 


ROBERT F. HORTON. 


April 20th, 1898. 
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Romanism and National 
- Decay. 


You are all aware that at the present 
time a resolute and persistent attempt is 
being made to bring our country back 
into the fold of the Papacy. You may 
have noticed that at Arles, the French 
town where the monk Augustine was 
consecrated for the conversion of Eng- 
land thirteen centuries ago, prayers are 
offered day and night for this conversion 
of England. Cardinal Manning used to 
say that it would be the most difficult 
task the Papacy ever undertook—to bend 
the neck of this Imperial race to the 

obedience of the Papal chair. But — 
I am not sure that the task is so difficult 
as Cardinal Manning supposed. Every 
one must have observed that a great 
change is coming over the English 
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character. Many of the qualities which 
made the England of the sixteenth and 
seventeenth centuries have almost dis- 
appeared. You know that a large pro- 
portion of our aristocracy and social 
leaders in modern England have already 
become, and many more are daily be- 
coming, Romanists. You may not all 
know the fact, of which I have been 
informed, that there are some hundreds 
of clergymen in the Church of England, 
who, believing that Anglican orders are 
not valid, have sought and obtained ordi- 
nation through a papal channel.* There 
are eight hundred nunneries with twenty 
thousand nuns established in England 
within the last comparatively few years, 
and all these institutions, unlike those on 
the Continent, are outside the control of 
the civil government. It is not toomuch 
to say, that the whole Catholic world is 
centreing its thought upon your country, 
that it will spare no money and no 
other means which in its opinion are 
legitimate to effect the conversion of 
England. Among other means I think 
IT ought to mention that there is what 


* A certain vicar in Lambeth, I am told, enjoys 
Episcopal Orders by a Roman and Greek Ordination, 
and is thus able to bestow a genuine Apostolic suc- 
cession on clergymen who question the validity of 
Anglican Orders. 
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may be called an apostolate of the Press, 
and that it is the object of the leaders of 
the Roman Church in England to secure 
influences upon every newspaper, especi- 
ally in London, so that the attention of 
the country. may be constantly directed 
to everything that happens in Catholic 
circles, and so that whatever is unfavour- 
able to the Catholic propaganda may be 
studiously kept out of the columns of the 
daily papers. I say, therefore, that the 
conversion of England is not impossible, 
nor, humanly speaking, improbable, and 
it is quite within the range of possibility 
that another generation will see the 
country that you love brought to the 
condition of Italy or Spain. 

You may remember that in the year 
1894 the present Pope, Leo XIII, ad- 
dressed a letter to all the princes and 
peoples in the earth, and especially to the 
Protestant princes and peoples. In that 
letter he says, using the constant lan- 
guage of the Pope, that he is the vice- 
gerent of the Almighty God. He 
presents himself as the vicar of Christ, 
and even ventures to use the words of the 
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Redeemer in his own person, reminding us 
that, like the Redeemer, he is now shortly 
to depart this world; and therefore, he 
says, “‘I pray that all may be one, as 
Thou, Father, art in Me and I in Thee, 
that they also may be one in us.” Weare 
all one in Jesus Christ. The Pope desires 
that we should all be one in him. Now 
here is the dilemma that the Pope always 
presents to the world. He claims to be the 
vicegerent of Almighty God, he claims to 
be the vicar of Christ, in such a sense 
that we are bound to yield to him the def- 
erence that we yield to Christ. If that 
claim is true we must all recognise that we 
should bow tothe Pope and do whathetells 
us. But if that claim is false, it is not 
enough for us to repudiate it. We must 
battle strenuously against what becomes 
the most daring blasphemy in history. 

‘I feel it, therefore, absolutely my duty 
to speak to you to-night upon this great 
nationalissue. As we read in the Gospels 
just now, our Lord told us that there 
would appear in the world prophets and 
persons professing to be Christ, and He 
told us that there would be a simple test 
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by which we should judge them: “ By 
their fruits ye shall know them.” It is 
therefore our positive duty, in obedience 
to Christ, to meet the claim of the Pope 
by fairly and impartially judging the 
fruits of the papacy. 

I want to ask you, therefore, to cast 
your eye over the Catholic world, 
that part of the world where the 
Papacy is acknowledged, and where 
it is practically undisturbed by any 
Protestant elements. I cannot, of 
course, go into detail. I must assume 
that you have a considerable knowledge 
of the conditions of the countries of the 
world. I ask you first to look at South 
America, that half of the great continent 
which was colonised by Catholic people, 
and has always remained the undisputed 
ground of the Catholic religion and in- 
fluence. Now the Southern half of the 
American continent presents the most 
remarkable, the most startling, contrast 
to the Northern half of the American 
continent, which happened to be colon- 
ised, settled, and governed by Pro- 
testants. The Northern part of America 
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is one of the most powerful and progres- 
sive States in the world. In the Southern 
part of America there is no political 
stability; no single state appears to 
secure even a settled government. There 
are no Arts or Letters, and it is 
not too much to say that these 
great Catholic States of South America 
are the most backward and hopeless 
of all the civilised countries of the world. 
Supposing you come back to Europe, and 
look at that great country which origi- 
nally colonised the Southern part of 
America, the country which for our pur- 
poses may be treated as one—Spain and 
Portugal. You remember that four 
centuries ago this great Catholic country 
was the leading power in Europe. You 
remember that she was the undisputed 
mistress of the New World. You may 
also be acquainted with the condition of 
that great Catholic country to-day. It 
is in a condition, apparently, of hopeless 
decay. I may mention one little fact 
which, though not a fact on a large scale, 
is curiously significant. I learn that those 
who are constantly trying to help foreign 
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girls in London by finding them situa- 
tions on the Continent, never dare to send 
an unprotected girl to Spain in any 
capacity whatever, because her ruin is 
assured,” 

I would ‘ask you, then, to glance 
at the great Catholic country of Austria, 
the most ancient throne in Europe, 
the heir of the great holy Roman 
Empire. And there again observe the 
extraordinary contrast between southern 
Germany or Austria, which seems to 
have all the advantages of history and 
culture, compared with northern Ger- 
many, which, at the first glance, appeared 
to be far behind in the race of civilisa- 
tion. In one brief campaign, which many 
of us remember, the great Catholic Ger- 
many, Austria, was shattered by the 
touch of the great Protestant Germany, 
or Prussia. 

I would ask you, then, to look at Italy. 
You may remember that up to 1870 
there was a large part of the peninsula 
which was actually governed by the 
Pope. These papal States were, I under- 
stand, absolutely the most corrupt and 

* “An interesting report published by the Spanish 
Government in 1896 shows that, in a population of about 
19,000,000, no fewer than 8,727,519 persons profess no 
occupation.” There are 91,227 professed mendicants 
(of whom 51,948 are females), 43,328 members of the 
clergy, and 28,549 nuns. The number of absolutely 


unlettered persons is 6,104,470, including 2,686,615 
females,—BAEDEKER'S Spain, 1898, p. xxvi. : 
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iniquitous government in Europe. Since 
Italy has achieved her unity and become 
again a great nation, the Catholic popula- 
tion of Italy has simply sulked. It will 
not take any part in the great national 
life, and whatever success Italy has 
achieved in these last twenty-eight 
years has been achieved entirely in 
spite of the Papacy, to which she has 
still given a kindly and considerate 
shelter. 

Now I have not time to touch upon 
the smaller countries, or to compare 
Belgium with Holland, or the Catholic 
cantons with the Protestant cantons of 
Switzerland ; nor is it necessary to touch 
upon the great difference between 


- Catholic Ireland and Protestant England , 


and Scotland. But I ask you to look for 


&@ moment at the greatest Catholic 
country of all, that France which for 
many centuries was the powerful up- 
holder of the Papal see. If you will look 
at the condition of France to-day you 
will find one of the most interesting 
studies in the history of the world. A 
distinguished French man of letters, 
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M. Guyau, has told us in a book recently 
issued, which he calls “ The Non-religion 
of the Future,” that two-thirds of the 
men of France are absolute unbelievers.* 
He goes on to comment upon the alarming 
fact that the population of France is stag- 
nant, and he makes this remark, which I 
will quote verbatim: “The Anglo-Saxon 
and Germanic peoples to-day cover the 
earth with their children and _ their 
colonies, But it is sad to think that one 
of the three or four great European 
peoples, which alone count for much in 
the progress of humanity, should be 
dancing gaily towards annihilation.” Now 
that is a point well worth considering, for 
I gather from the statistics furnished by 
Mr. Gulick in his book, entitled “The 
Growth of the Kingdom of God,” that 
the natural development of the popula- 
tions of Europe is this: the Catholic 
countries would take 138 years to double 
their population; the Protestant coun- 
tries would take 60 years, so that by a 
natural and inevitable process, leaving 
things to themselves, the Protestant 
population of Europe and of the world 
eet seg A penuh meet oats 


“At present there is nothing more to lose, not even 
honour. . There are neither men nor women, 


but only J esuits.” 


( @ ) 


will obtain a gradual victory over the 
Catholic. ‘ 

But before I pass from that subject I 
want to ask you to take a glance at 
the history of the Protestant countries in 
contrast with the condition of the 
Catholic world. You may remember that 
the Pope, Pius V., gave his Pontifical 
blessing to the Duke of Alva when he 
marched into the Netherlands to exter- 
minate the Protestants of that country 
with the sword. But you may not 
remember that the result of that action 
of the Pope was this, that the little 
Protestant Holland became immediately 
one of the leading countries in Europe, 
that her fleets covered the seas and 
colonised the Hast, and the West, and the 
South, and that for nearly a century she 
was the greatest naval power of the 
world. You may have forgotten that 
when the Protestant faith was estab- 
lished in Scandinavia, immediately Sweden 
sprang to a position of pre-eminence in 
the Councils of Europe. Gustavus Adol- 
phus was able, with his trifling population, 
to defy the mighty monarchy of Russia, 
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and that little Scandinavian population 
Sweden, Norway, and Denmark, has be 
come the finest race in Europe, and 
those Scandinavian colonists are the 
wholesomest elements in the colonisa- 
tion of the United States of America. 

I would remind you of another fact. 
When the Prussian dukedom became 
the Prussian monarchy in the year 
1701, Pope Clement XT. issued a solemn 
curse against the new king of Prussia. 
He sent his malediction to all the Courts 
of Europe,and he quotedsolemnly the pro- 
phecy of Hosea, “'They have set up kings, 
but not by me ; they have made princes, 
and I knew it not.” It is a remarkable 
fact that from that time the Prussian 
kingdom became one of the most potent 
influences in the history of Europe, and 
that, though you may not altogether 
. like it, that Prussian monarchy,—that 
German Empire,—is the most culti- 
vated and the most intelligent part of 
Europe. Even the Pope himself to-day 
courts the monarch whom his ancestor 
cursed, and promises him the sup- 
port of the Catholic centre in his new 
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naval policy for operations in the ~ 
East. But now I want to remind you of 
the most memorable fact of all. Pope 
Sixtus V. blessed the Spanish Armada, 
which was to restore England to his 
papal fold; and he handed over the 
English Queen to the assassins who 
would murder her in the name of the 
Catholic faith. From that period, 1588, 
dates the greatness of your country. 
From that period England has advanced 
without a single check to her position in 
the world—no, not without a single 
check. There was one check in those 
disastrous years, when between 1660 and 
1685, your throne was occupied by two 
Catholic monarchs! In the face of a 
fact so notorious as that you can under- 
stand what is said by a Catholic writer 
of to-day, Father Duggan, of Maidstone. 
He says, “It looks as if Divine Provi- 
dence wished the Reformation to succeed, 
for everything that the Popes did to 
destroy it came to naught.” Yes, it 
decidedly looks as if Divine Providence 
wished the Reformation to succeed. 

But, let me ask you, is it not a re- 
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markable fact, a significant commentary 
on the claim of the Pope to be the Vice- 
gerent of Almighty God and the Vicar of 
Christ on the earth, that looking over 
the history of these centuries we are 
bound to recognise that whatever nation 
the Pope has cursed Almighty God has 
blessed, and all the nations where the 
Pope’s power has been unquestioned and 
unchecked have passed, and are constantly 
passing, into successive degrees of ruin 
and decay? I think you will understand 
what I mean when I say in looking at 
thesefacts that it is the most awful dogma 
that can be advanced in the world to 
claim for the Papacy identity with 
the will of God, because a blight 
has fallen where the Papacy has 
triumphed, and the world has moved for- 
ward in light and liberty and joy 
wherever that fatal claim has been repu- 
diated and made void. 
Now, of course, the Catholic answer to 
these facts—they are facts which no one 
can possibly dispute—would be that the 
decay of Catholic countries is accidental. 
It is said, for example. that the popula- 
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tion of Spain and Austria and Italy is an 
exhausted population, and that the Pro- 
testant countries represent new nations, 
_ with the quickening blood of young 
nations running through their veins. I 
should be very glad to grant that conten- 
tion if there were any proofs of it; but 
what I now have to submit to you is that 
_ there are some very strong reasons for 
supposing that this course of things is not 
accidental. Iam going, in the briefest 
possible way, to present to you certain 
features of the Papacy and of Roman 
teaching and influence which, your com- 
mon sense will allow, would amply 
account for the decay of nations where 
such influences are left unchecked. I 
must ask your very close attention for a 
moment. And I must also ask you to 
remember that I amas mindful as any one 
of the many virtues and the Christly lives 
of innumerable members of the Catholic 
fold. IfI had to give you a lecture upon 
the charm and beauty, the authority and 
sweetness of Catholicism, I think I 
could say as muchas most Catholics; but 
because I know that, am I to be silent 
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about the other side of the question? 
God forbid! Now, first of all, I want to 
remind you—and many of you not only 
need reminding but need telling it for 
the first time—that the Papacy was built 
upon documents which now every one 
knows were forgeries. To begin with, 
in the second century appeared the 
Clementine Homilies which purported to 
be the production of that Clement of 
Rome who is mentioned by St. Paul. 
These Homilies of Clement are a simple 
romance, a forgery.* Yet it was on the 
strength of them that Tertullian advanced 
the impossible story of Clement’s ordina- 
tion at the hands of St. Peter, and pro- 
duced that apparently credible list of the 
early Roman Pontiffs. Every one knows 
now that the Clementine Homilies were 
forgeries, but they accomplished their 
deadly object in the second century. 
Again, the whole temporal position of the 
Pope was made to rest from the beginning 
on what was called the Donative of Con- 
stantine, a supposed grant of temporal 
power at the hands of the first Christian 


emperor. That wasa forgery. And the 


* Roman controversialists now maintain that the 
Clementine Forgeries belong to the third century; 
but that only leaves the second century more depleted 
ao any authority for the supremacy of the Papal 
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most important point of all is this. In 
the ninth century appeared 100 letters— 
forged letters—purporting to be the 
decretals of thirty successive popes in the 
first three centuries. They are attributed 
to Isidore of Seville, and they are usually 
known as the Isidorian decretals. « Upon 
these spurious decretals,” says the impar- 
tial historian Hallam, was “built the 
great fabric of the Papal supremacy.” 
Every one knows that these decretals are 
simple fictions. And yet if you look at 
the language of the great Gregory, that 
Hildebrand who built the papacy in its 
unity and strength, you will find that it 
is to these decretals of Isidore that he is 
constantly referring. The infallible 
Pope quotes unquestionable lies to estab- 
lish the great point of the papal 
supremacy. Now mark this point. 
I thank God that I can appeal 
to you as men and women brought 
up in a Protestant country. <A 
fatal Nemesis falls on every system and 
on every man who props his position 
upon alie. For what has happened to the 
Papal countries? I hope I bring no 
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rash accusation, but I think you must all 
be well aware that the great obvious dis- 
tinction between a Protestant and a 
Catholic country is this, that we have a 
different standard of truth. Catholics 
are taught from the very beginning — 
let me give you just the point—that 
there are duties which take precedence of 
the duty of truth, and thatif the cause of 
religion, the cause of the Church, can be 
served by departing from truth, it is the 
duty of the good Catholic to serve the 
Church rather than truth.* Now, I ask 
you, Is that not enough to account for 
the decay of a country ? I believe it is. 
The great cause of Protestant prosperity 
is all to be traced to one simple root ; it 
is, that we, as Protestants, have been led 
to say, “No, there is no duty that has 
precedence of the duty of truth,” and 
that even the Protestant child under- 
stands, however little we live up to 
our creed, that no cause can ever be 
served by a lie, and that when you speak 
of serving the cause of religion by a lie 
it is the devil’s religion that you serve. I 
want you to reflect that that simple fact 


* See in German: ‘‘ Lehrbuch der Catholischen Moral- 
theologie,’” Dr. J. E, Pruner, p. 718. In English, 
‘‘Moral Philosophy,” Joszrn Rickaby, §.J., p. 154 
Father Byenepy ives only a hint at the teaching of his 
master, St. onso de Liguori, but implicitly he 
admits. the’ iachine of the Saint. Liguori’s lessons in 
lying are sketched in “‘ Encyclopedia Britannica,.”” See 
under Ligueri. 
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in the teaching of Romanism will account 
for the condition of Spain and Italy 
and France and.South America. 
But I must take you to another point 
which is equally important, though not 
, 0 easy to state. I wonder whether you, 
as Protestants, are aware of the claim 
that a Roman priest really makes. Let 
me try to make that plain to you. You 
know that one of the greatest authorities 
for Catholic doctrine is St. Alphonsus 
Liguori. In his work upon the Position 
of the Priest he quotes with approbation 
the language of St. Bernardine of Sienna. 
This is what St. Bernardine says: that the 
priest is greater than the Holy Virgin. 
“She conceived Jesus Christ only once; 
but by consecrating the Eucharist, the 
priest, as it were, conceives Him as often + 
as he wishes, so that if the person of the 
_ Redeemer had not as yet been in the 
world, the priest, by pronouncing the 
words of consecration, would produce the 
great person of a man-God. Hence, 
priests are called the parents of Jesus 
Christ. Thus, the priest may, in a 
certain manner, be «alled the creator of 
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his Oreator.’ ‘Who is it,” says the 
Saint, “that has an arm like the arm of 
God, and thunders with a voice like the 
thimdering voice of God? It is the . 
p ‘iest.” 

I will not press upon you the elersics 
contrast between such ideas of the priest 
and the humility of St. Peter or St. 
Paul. But I willonly ask you to consider 
what is likely to be the effect upon stupid 
and ignorant humanity, brought up in 
the seminary walls, when the young man 
is led to believe that he is the creator of 
his Creator, when he is taught that he 
holds this supreme position of being able 
to thunder like God in absolving the 
sinner and presenting the sacrifice of 
redemption. Does it not strike you 
at once, this is the very thing which St. 
Paul applied to the man of sin: “He 
exalteth himself against all that is called _ 
God, or that is worshipped, so that he 
sitteth in the temple of God setting 
himself forth as God” ? Can you wonder 
that when a large number of men who are 
imbued with that fatal teaching, that 
would destroy the humility and the 
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‘reverence of any human mind, are set 
loose in a country to whisper in the con- 
‘fessional to your women and to influence 
‘all the channels of public opinion, that 
the country fatally visited by the virus 
of blasphemy should slowly but certainly 
‘decline and lose the blessing of Almighty 
God? 

But now I feel it necessary also to 
point out to you two other of the causes 
which would sufficiently account for the 
condition of the Catholic world. You 
know that the great distinction of the 
religion of our blessed Redeemer is that 
He for the first time in the history of 
the world identified religion with moral 

goodness. It was His great distinction 
~ to teach, as I just reminded you, that it 
is by their fruits you know men, that 
goodness is the very test of religious 
truth, that the good man is the godly 
man, and the godly man is the good 
man. This is so familiar to you, that 
you can hardly realise that Roman doc- 
trine absolutely destroys that simple 
position of the Christian revelation. 
For it has taught that all these divine 
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powers, vested in the Pope and in the- 
priest, are entirely independent of the- 
character of the men who wield them. 
Thus Rome has presented to the world 
men claiming to wield the authority of” 
Almighty God—for you must remember: 
that the expression occurs in Catholic. 
writing, ‘“‘Our Lord God the Pope,”* 
—the Church has presented to the- 
world men claiming to be the Vice- 
gerent of God and the vicar of Christ, who: 
have been as bad as men could be. I 
almost hesitate to mention facts, but yet 
it is my duty to doit. Pope John XII. 
made the Lateran Palace a School of 
Prostitution. His rapes of virgins and 
widows deterred the female pilgrims 
from visiting the tomb of St. Peter lest 
in the devout act they should be violated 
by his successor. I want to ask you to 
remember the list of Popes that occupied 
the Papal See in the thirty years that 
closed the fifteenth century and the 
twenty years that began the sixteenth— 
that is, the Popes who were seated on 
the Papal Chair at the time of the Refor- 
mation. From 1471 to 1484, which was 
Tit. aiy., Dominion Dore nostri Papom., Cotholios 


say that the Deum isa printer's error, But the printer 
was certainly a Catholic. 
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the time of the great Savonarola at 
Florence, Sixtus IV. was on the throne. 
He was so bad a ruler that when he dicd 
the Catholic world breathed a sigh of 
relief, convinced that no successor could 
be as bad. Yet Innocent VIII., who 
occupied the See from 1484 to 1492, was 
discovered to be much worse; and 
: Alexander VI., who occupied the See 
from 1492 to 1503, combined in his own 
person every vice of which human nature 
is capable. His successor, Julius IL. 
(1503-1513), made it his boast he was 
better with the sword than with the Word. 
He took arms and fought upon the battle- 
field. He openly acknowledged his ille- 
gitimate children, and though a great 
patron of Art, he was a disgrace to the 
Christian character. Then came Pope 
Leo (1513-1521), the sensualist, whose 
very face tells the tale of his life; and 
finally Clement, the great Clement (1523- 
1534), who had the heart of a stone. 
For fifty years there sat upon the Papal 
throne all the vices and crimes of which 
human natureis capable. And the Papal 
doctrine would have you believe that these 
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men were the vicars of Christ, that they 
were the vicegerents of Almighty God. I 
ask you, was not that faith which rose up 
in protest and shook off the authority of 
the Papal See justified by the simplest 
counsels of virtue and of religion ? 

I want you just to see the point. I 
am not dwelling upon the infirmities of 
Popes, Iam not holding up the actions 
of men in high positions as an argument 
against the Church of Rome. That in- 
deed would be a feeble argument. Iam 
only pointing out that when you believe 
that the appointed representative of 
Christ is a man whose character is of 
that despicable kind you sow in the 
minds of men a doubt, a misgiving, and 
you draw the lines of national and social 
decay. You cannot hold the doctrine 
that the Pope requires you to hold 
without separating what Jesus Christ 
united—religion and morality. 

And then, finally to-night, you might 
say perhaps that all this is ancient history, 
and that the Papacy, like other things, 
has undergone a change. But, finally, 
I have to remind you that in 1870 for the 


( 26 ) 
first time the doctrine of Papal infalli- 
bility was declared. It was settled by 
that declaration that whatthe Church has 
once decided it cannot alter—“ That 
sense of sacred dogmas, which the holy 
mother Church has once declared, is to 
be always retained, nor must there be 
any withdrawal from that sense on the 
plea or in the name of a higher under- 
standing.” Will you try to realise what 
that means? It means that the Church, 
having spoken, having taken up her 
position upon a question of doctrine or 
interpretation, is never able to recede 
from that position. She made a gross 
and awful blunder in adopting the Latin 
version of the New Testament, what is 
commonly called the Vulgate. She has 
based many of her most important 
practices and doctrines upon the Latin 
text. The whole doctrine of penance, 
for example, rests upon Jerome’s 
translation of repentance—that is to 
say, the whole doctrine of penance 
rests upon a mistranslation which 
cannot be held for a moment when you 
go back to the New Testament in the 
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Greek or the word that our Lord used. 
And yet by this doctrine of the Church’s 
infallibility the Roman Church can never 
recede from the Vulgate version of the 
New Testament. Therefore this terrible 
doom confronts the Papacy. Directly any 
intelligent man in the Roman Church 
becomes acquainted with his Greek Tes- 
tament and begins to read the life of 
the Lord and the teaching of His 
Apostles in the Greek he must become 
at once aware that there is the most 
amazing contrast between that original 
authority, and the Church which has 
claimed authority overhim. What must 
he do? There are two courses open to 
him. He may either repudiate the 
Church, and come back to the authority 
of the New Testament, or he may stifle 
his intelligence, and silence his reason, 
and bow to the Church. You see that 
that is inevitable from the position that 
the Papacy takes up, and, therefore, 
every intelligent and thoughtful Catholic 
who knows the Greek Testament must 
either stifle his intelligence, which is 
mental suicide, or repudiate the 
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claim of the Pope, which is entering 
into the course: of heresy and excom- 
munication from his Church. Now I 
ask you, Is it any wonder that a country 
declines when its thoughtful and intelli- 
gent people are driven to so desperate an 
issue as that; and that if intelligence is 
stronger than faith, as it is in France, 
the great bulk of thoughtful men become 
unbelievers, or where faith is stronger 
than intelligence, as it is in Ireland, the 
great bulk of the people become what the 
Irish Catholics are ? 

I must now cease, not that I have 
dealt with this great question adequately, 
but that I have attempted to put 
before you how tremendous the issue 
is when the Roman Church demands 
the submission of the English people. It 
is a choice between Christ and the Pope. 
You may have Christ, the Mediator of the 
New Covenant, an ever-blessed Presence, 
pardoning your sins, dwelling in your 
heart, closer to you than your nearest 
friend, making His Church by His 
presence, and spreading the sweet radi- 
ance of His countenance over all the 
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Church that He has made, or, you may 
have the Pope, claiming that he is the 
sole interpreter of the Christian faith, 
the Pope with his antecedents of crime 
and vice and obscurantism and am- 
bition and tyranny, claiming that his 
is the kingdom of God to which you are 
to bow. But remember that you cannot 
have both. It is essentially the Pope or 
Christ, for the Pope denies that you can 
come to Christ except through him. 
Christ said He was the door; the Pope 
says he is the door to Christ; and if he 
can persuade you to seek Christ through 
the papal door it is not probable that 
you will find Him who in His sim- 
plicity and majesty proposed Himself as 
the immediate door through Whom you 
should enter in as His sheep finding 
pasture. 

I have pointed out to you the broad 
and intelligible teaching of history 
and the facts of the modern world. I 
shall quote as I elose the judgment of 
that Catholic writer, Father Duggan, who, 
writing as an Englishman, is bound to 
make this significant admission. The 
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Church teaches, outside the Church there 
is no salvation. “But,” says Father 
Duggan, “ Charity is certainly not con- 
fined to the Church, for of all Christian 
nations, and, in fact, of all the nations 
in the world, England has the greatest 
charity and the most good works.” That 
single sentence shatters the claim of the 
Papacy. It is your country, the country 
you love, which threw over the yoke of 
Rome, which, by the admission of Catho- 
lics, has the greatest charity and the 
most good works in all the world. Fancy 
the admission there, that outside the 
Church you get more of Christ than 
within ! 

You will notice that I have not dealt 
to-night in anything of the nature of 
abuse. I have said nothing consciously 
but what is absolutely incontrovertible 
fact. I grant you these facts are fatal to 
the Roman claim, but still they are facts, 
and I am bound to mention them 
in the pulpit for the reasons that 
I hinted at in the beginning. There 
is a great conspiracy in modern 
England to prevent the English people 
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from knowing the simple facts of the 
Roman Church, her history, and her 
claim. The Roman priest or friar never 
tells you the extent of the Church’s 
blasphemous demands. He has con- 
sideration for the weakness of the Pro- 
testant conscience, and all that is pre- 
sented to you is that little quarter of the 
truth which least disturbs the prejudices 
of England. I am bound to tell you 
the truth as I know it, because on every 
hand I find poor, ignorant English 
men and women absolutely without 
knowledge of the simple things that 
I have stated to-night. They judge 
from the words of a priest, or from the 
catechism or manual that is put into 
their hands. They have not time, per- 
haps they have not inclination, to go to 
the original sources and learn what 
Rome is from Rome herself. I have no 
doubt that in stating these facts, if any 
Catholic journal or speaker takes note of 
my humble utterances, I shall be de- 
nounced as a bigot and a fanatic. That 
is just the victory that Rome has 
gained in England, that she has 
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made it appear fanatical for you 
to tell the facts about the Roman 
Church ; and she has actually enlisted the 
Protestant sentiment of freedom of speech 
and judgment on behalf of her own 
method, of only giving an economical 
view of Romanist truth, and.denouncing 
those who give the whole. But Iam very 
easy upon this point. Iam content to 
have told you these facts. I believe you 
will not forget or overlook them, and I 
am still more persuaded that if you under- 
stand them, the claims of the Papacy will 
appear to you not worth the paper that 
they are written on, and the claims of 
Christ will grow upon you more beautiful, 
more simple, more commanding, as you 
see. the sufficiency of His way, and the 
infallibility of His method of bringing 
the world under His sweet yoke, and: 
changing the soul into His beautiful like- 
ness. I pray God that that may be the 
impression left upon everyone who has 
heard me to-night. 
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It is only fair to see what Romanists say 
in answer to the foregoing pages. I, there- 
fore, print an article from the Catholic 
Universe of March 12, 1898. Though it is 
not flattering to me, it is interesting asa 
sidelight on the kind of thing which Catholic 
readers relish. How far it meets the argu- 
ment of my lecture; how far it exhibits a 
knowledge of our country’s history ; how far 
it breathes the spirit of Christ, I must 
leave the candid reader to judge. 


DR. (?) HORTON ON “ROMANISM,” 
NO, I. 


He willlie, sir, with such volubility that you would 
think truth were a fool.—All’s Well That Ends Well. 


Tu individual who is known in some parts of 
London as Dr. (?) Horron has been lecturing 
jn the neighbourhood of Hampstead upon 
“ Romanism.” But we must explain. 

Whenever a man of the intellectual size of this 
Horton, and with his very limited measure of 
education, comes forward to lecture upon 
“Romanism”? he never does anything of the 
kind. If he really meant what he advertises to do, 
he would state ‘“‘ the tenets of the Catholic creed ”’ 
(for that is the dictionary explanation of the 
word ‘* Romanism’”’). 

‘And having stated these tenets, not out of 
some heretical compilation, but from the highest 
authority in the Catholic Church, he would then 
proceed to do his best to show how erroneous they 
were. 
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This would be mere honesty and common-sense, 
and everybody would say of such a lecturer 
when he concluded, ‘‘ Well, however much he has 
failed (as, of course, from the nature of the case, 
he must), at all events he has not falsified ; he has 
not suppressed the facts, and if he has proved 
himself to be a blockhead and unable to draw 
legitimate conclusions, we must say that he is an 
honest blockhead.”’ 

But men like Horron, for a variety of reasons, 
never act in this, the only allowable method. 
With them a lecture on ‘‘ Romanism”’ means an 
impudent attack upon everything Catholie—it 
Means an outpouring of heretical vitriol against 
all the facts and personages of the nineteen cen- 
turies of Christianity—it means two hours of 
slang-whanging upon every conceivable subject, 
with every event distorted, and with every leading 
character lied against. 

But they advertise this salmagundy as “‘a lec- 
ture upon Romanism.” This is “a springe to 
catch woodcocks,’’ a luscious bait for the gobe- 
mouches and gudgeons; all the while knowing no 
more about what they call “‘Romanism ” than 
they do about refinement and manliness and truth. 
What are we to do with such “ outside slabs,’’ 
such off-scouring? Nothing at all. St. Pav, 
writing to St. Titus, says: 

A man thatis a heretic, after the first and second 
admonition, avoid, knowing that he—that is, such an ° 
one—is subverted and sinneth, being condemned by his 
own judgment—Ep. to Tirvs ii, 


Now, this happens to be our ** second admoni- 
tion” to Dr. Horton, 

In June, 1895, this man gave almost precisely 
the same lecture, which he then called 


A lecture upon the letter of the Archbisho f 
Toxrpo to Cardinal VAUGHAN, ie 


Of course, it was nothing of the sort—it wag 
about ‘‘ progress” and the decay of everything 
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Catholic, and of what a fine country ours is, and 
how religious and how unselfish—just as he spoke 
the other night—the denial, in fact, of everything 
that all Protestant writers of any note admit. He 
does not believe, with the Pall Mall, that 


Our age is a world busy and comfortable, but sitting 
in darkness. 


He is shocked that Mr. Hucuss should say 

England was not only in name a Christian 
country in the time of Aurrzp, but a living faith in 
Curist had entered into, and was practically the 
deepest and strongest force in, the national life. 


Mr. SHaw tells us that 


The moral, intellectual, and educational state of the 
homes in England was the lowest in the scale I ever 
witnessed.—_SHaw x, 


Horton does not agree with the Protestant 
historians of the sixteenth and seventeenth cen- 
turies as to the utter sink of all iniquity which 
our country became under the teaching, or, rather, 
the non-teaching, of the Church Establishment, 
but confines himself to the argument of temporat 
prosperity as a proof that the wonderful patience 
of DIVINE PROVIDENCE with the sins of mankind 
is a proof of the divine approbation. 

A silliness this which would exempt Tyre and 
Sidon from the judgments which Gop the Son 
spoke of as awaiting them. 

But does Dr. Horton think that England is 
such an example of even temporal prosperity in 
the past and in the present? 

James J. was much more of a Protestant, as we 
understand the word, than ever ‘“‘the blood- 
bespattered she-wolf,”’ his predecessor. In fact, 
he was awfully Protestant, but his reign was 
most inglorious. Was that of CHARLEs I. pros- 
perous? Was Protestant England prosperous 
when the Dutch were in the Medway, and the 
royal palaces were brothels? Was the loss of the 
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American colonies an instance of Protestant 
prosperity P 

Will it suffice for eur correspondent who wishes 
us to answer this ignorant sophist to assure him 
that the very best of all answers to the foolishness 
and falsehood of this vulgar person have been 
given by men of his own heresy indeed, but who 
in natural gifts and acquired knowledge were as 
much above him as the mastodon is above the 
lizard. 

And now we have to admit that we have con- 
descended to select one special sentence out of 
the mass of disgraceful rubbish of which this 
man’s lecture was made up in order to submit it 
to the ordeal of fair criticism. 

And we have done this in order that the very 
thickest-headed of the congregation at Lyndhurst- 
road Church, who may have been so unlucky as 
to attend when this man lectured, may have the 
truth forced upon him so as to be compelled to 
exclaim, ‘‘If this be a specimen of the teachers 
of Protestantism what must the thing itself be?”’ 

We have in our time known men almost as 
ignorant as Dr. Horton who have, by their 
coarseness and their falsifications, been the un- 
meritorious cause of the conversion of many to 
the Church of Gop. 

The notorious charlatan, CUMMING, was a 
remarkable instance of this. He was the very 
embodiment of ‘‘ iniquity lying to itself,’’ and his 
lies led those who went to look for themselves into 
the path which brought them to the true faith. 
But we must pause. 


St. Peter and the Rock. 


THE subject of my address to you to- 
night turns us to a familiar text (Matt. 
xvi. 18), where our Lord said to Peter, 
“Thou art Peter, and upon this rock I 
will build My Church.” 

Jt ought not to be difficult for any 
careful reader of the New Testament who 
reads not that verse alone but the con- 
text, and not the context alone but the 
whole of the New Testament, to see quite 
plainly the meaning of those majestic 
words. Our Lord was speaking in the 
neighbourhood of Cesarea Philippi, one 
of the grandest pieces of rock scenery in 
the world. It is not far from the place 
where travellers gaze with amazement at 
the gigantic ruins of Baalbec, buildings 
formed of blocks of stone twelve and a- 
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half feet thick and twelve and a-half feet 
wide. In the quarries there is one stone 
that never reached its place, fourteen 
feet by seventeen, and sixty-nine feet 
long. Within sight of the town of 
Caesarea was a great castle built upon a 
solid crag of rock. It is called Subeibeh 
to-day. It existed then in some form 
or other, and the eye of the Lord and of 
His disciples would rest upon the build- 
ing. The disciple, whom He had at the 
very first called Cephas, which in Greek 
is petros, and in English means a stone, 
had just made the most significant con- 
fession that ever fell from human lips. 
He had said to his Master, “ Thou art 
the Christ, the Son of the living God.” 
In order to understand clearly the reply 
that our Lord made, I must, I fear, trouble 
you with a little Greek. In the Greek 
language the word petros, which is the 
English Peter, means a stone, that is to 
say afragment of rock broken or cut out 
of a larger rock. But when the Greek 
language wished to express the rock itself 
from which the fragment came, what, I 
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fancy, we should call the bed-rock, it 
used not the form petros but another 
form, a feminine, petra. That is a fine 
distinction between petros and petra, but 
when the two words occur ina single text 
there is obviously a distinction to be 
made, and one cannot be too careful in 
observing what it is. When, therefore, 
Peter said to our Lord, “Thou art the 
Christ,” Our Lord replied by saying, 
“Thou art petros ; thou art a stone,” and 
then He said, “and upon this rock I will 
build my Church,’ using the word 
petra, purposely not using the word 
petros. That is to say, He did 
not declare, “Thou art petros and upon 
petros will I build My Church,” He did 
not declare, “ Thou art Peter and on thee 
will I build My Church,” but He said, 
“Thou art a stone,” but “upon this rock 
will I build My Church.” What do you 
suppose was thisrock? Howcan we who 
reverence Him hesitate? —Hemeant Him- 
self. And His language therefore means 
“Thou art Peter, the stone, a piece as it 
were of the rock, and by this confession, 


( 40 ) 


which thou hast made, that I am the Son 
of God, thou becomesta part of thisrock, as 
it were, the first stone laid upon the great 
rock, the first stone of the building that 
is to rise high up like the castle of Banias 
there ; and because thou art the first 
human being that ever uttered the great 
confession thou art the leader of the great 
company. From thee shall come, as it 
were, all the tiers of stone that will rise 
above into the air built upon this Rock. 
ge And because thou art the first, thou art 
like the man that opens the door into the 
House where all others shall follow, and 
therefore thou hast the keys. And because 
thou art the first, thou and these who 
shall follow in thy faith and confession, a 
great company by-and-by, ye shall be 
able to bind and loose on earth, and what 
ye bind and loose on earth shall be bound 
and loosed in heaven ”—the phrase mean- 
ing in the Jewish language to declare 
what is admissible and what is not ad- 
missible —‘‘ your actions here on earth 
shall be registered and preserved in 
heaven.” 
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Now, that is the meaning of these 
famous words: and that Peter perfectly 
understood them, and understood them 
in that sense, is most remarkably proved 
by a passage in his own letter. For if you 
turn to 1 Peter ii. 4 you find that speaking 
of the Lord he says, “To whom coming, 
a living stone, disallowed indeed of men, 
but with God elect, precious, ye your- 
selves, as living stones, are built up a 
spiritual house.” 

f St. Peter had an honourable leader- 
ship when the Lord told him to feed His 
sheep and His lambs, and when He said 
to him, “ When thou art converted, 
strengthen thy brethren.” But how he 
understood his commission is shown again 
in the fifth chapter of his own Epistle, 
where he speaks of himself as a fellow 
elder with the other elders of the Church, 
and warns them not to lord it over God’s 
inheritance, but to be examples of the 
flock. He was the first who undertook 
the task of the Church in loosing and 
binding, and he exercised that function 
when he, the first, rose up on the day of 
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Pentecost and preached the Gospel to 
the conversion of 3,000 souls, and again 
when he, the first, received Cornelius the 
Gentile into the fold of Israel; or 
again, when he, at the Council of 
Jerusalem, rose and pleaded that they 
should not lay upon their converts from 
the heathen world burdens which were 
too heavy to bear. 

The meaning, therefore, of our Lord, 
in these majestic words is not doubt- 
ful, it is perfectly simple in itself. 
It is confirmed by St. Peter’s own 
commentary upon the words in his own 
Hpistle, and it is further confirmed by 
everything that we are told of St. 
Peter’s actions and St. Peter’s utter- 
ances in the authentic books of the New 

Testament. ) 

But now you are all aware that 
it is upon this text that the Papal 
Church has reared the vast structure of 
the Papal supremacy. Some of you 
remember how, at the pediment of the 
vast dome of St. Peter’s at Rome, these 
words in Latin are inscribed in gigantic 
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letters for all to see. The Papal dogma 
would have us to believe in the first place 
that Jesus Christ did not say, “I will build 
My Church on this rock,” referring to 
Himself, but that He meant He would 
build His Church on that poor disciple 
Peter, who, a few minutes after, had to be 
rebuked as Satan. The Papal Church 
would have us believe, instead of Jesus 
Christ Himself being the great corner 
stone, “ the living Stone,” as Peter calls 
Him, that poor, misprized Peter was the 
stone. But that is not one half of the 
error of the Roman Church. The Roman 
Church makes the amazing assumption 
that what Jesus said to Peter not only 
constituted him the rock on which 
the Church was built, but transmitted 
that. rock-character, that apocryphal 
character I will call it, to the line of 
bishops that sits in the See of the 
Church of Rome. It would have us 
believe that gigantic powers, conveyed 
to Peter in those simple words, have 
been transmitted by a regular succession 
to Pope Leo XIII. , 
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Now let us remember what the powers 
transmitted to Peter were and how he 
understood them. I have just reminded 
you from his own Epistle that he looked 
upon himself as a fellow-elder with the 
other elders ; he forbade men to exercise 
any lordship over the Lord’s inheritance, 
and he presented himself as the humble 
witness of his Master’s sufferings. That 
was the true Peter. And supposing the 
Pope to-day were content to understand 
the words as St. Peter understood them, 
and only to claim for himself what St. 
Peter claimed, there would have been no 
Protestant Church and no schism such 
as now divides the Christian world. But 
by a slow and cautious encroachment, 
creeping on from century to century, 
and not reaching its completion until the 
year 1870 in the announcement of the 
Pope’s infallibility, the Bishops of Rome _ 
have laid claim to powers which would 
have turned Peter’s heart into a stone 
with terror, and would have led him to 
exclaim, “This is blasphemy against my 
Lord.” | For Shall I remind you what 


( 45 ) 


happens when a Pope is appointed? The 
cardinals, one by one, adore his holiness 
upon their knees, kiss his feet and his 
right hand before the altar of the chapel 
in the conclave. The same day, about 
two hours before night, the Pope is 
carried and set down on the altar in 
Sixtus’s chapel, and then the cardinals 
in their purple coats come and a second 
time adore the new Pontiff, who is seated 
on the relics on the altar-stone. Then the 
cardinals descend with music before them 
into the middle of St. Peter’s Church. 
The Pope follows, carried in a Pontifical 
chair. under a canopy embellished with 
- gold, His bearers set him down at the 
altar of St. Peter’s, where the cardinals 
pay their adoration to him the third 
time, kissing the ground. Can you 
imagine Peter going through this cere- 
mony with his fellow-sinners prostrate 
at his feet? , 

When the Pope gives a decision on 
a matter of faith or morals every 
voice has to be hushed; no one can 
question it. “The Church teaches, God 
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has spoken.” That is the Catholic 
language. ‘ 

But now I venture to assert to-night, 
that apart from all these daring enlarge- 
ments of the prerogative of St. Peter 
—these claims made by the Pope, which 
that humble Apostle would never have 
dreamed of making—the dogma that the 
Bishop of Rome is, in any peculiar sense, 
the successor of St. Peter, and can 
claim the words that were spoken to St. 
Peter as applied to him particularly— 
that dogma is a mere assumption. I 
should like 10 tell you a story from the 
early history of England.! In the year 
664 the Northern part of this country 
had been brought to Christ by a saintly 
man named Columba, and followed by 
another saintly man named Aidan, and 
the whole of Northumbria, as_ it 
was called, had become _ obedient 
to Christ as a result of the labours 
of these two good Irish or Scottish 
missionaries. But in the year 664 
the Presbyter Wilfrid came from Rome 
to declare that this Church of Britain 
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must bow to the see of St. Peter. And 
on a memorable day, King Oswyn of 
Northumbria sat upon his Chair of 
Judgment, while Bishop Colman, the 
descendant of Columba, and the Pres- 
byter Wilfrid argued the several causes 
of the British and the Roman Church. 
Presbyter Wilfrid said: “ Nay, even 
though your Columba, whom, if he was 
a Christian, we will also call ours, were 
a saint and performed miracles, is he 
entitled, therefore, to be preferred to St. 
Peter, whom our Lord called the rock on 
whom He founded the Church and to 
whom He gave the keys of the kingdom of 
heaven?” All the virtue and piety of St. 
Aidan and St. Columba are nothing com- 
pared with these. And the King Oswyn 
then exclaimed : “I tell you that he is the 
doorkeeper, whom I will not contradict ; 
but so far as I know and am able, I 
desire to be obedient to his statutes, lest 
when I come unto the doors of the 
kingdom of heaven there may be none to 
open, he being estranged who is shown 
to hold the keys.” By that tissue of 
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misunderstandings and childish super- 
stitions King Qswyn decided that the 
pure and glorious British Church should 
bow the neck to the Bishop of Rome. 
And from that day to this it has been 
the one plea, a mere plea of assumption 
which comes bearing down upon ignorant 
minds, declaring that the Pope is Peter, 
and he holds the keys; bow your neck 
to him, or he will not let you in at the 
gates of heaven. 

But now I want to ask you to scru- 
tinise a little closely this claim of the 
Pope to be the successor of St. Peter, 
this assumption that the words of my 
text are addressed to the Bishop of Rome 
in some peculiar sense. I want to remind 
you that for 200 years after those words 
were spoken no Bishop of Rome claimed 
that they applied to him. Bishop after 
bishop followed the apocryphal bishopric 
of Peter at Rome, and not one of them 
quoted that text. The first time it was 
ever used by a Bishop of Rome was when 
Pope Calixtus, in the year 220, as it is 
said, employed it. A little later in the 
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third century we know that Pope Stephen — 
employed it in his controversy with St. 
Cyprian, but we have no definite proof 
that the Popes claimed this position until 
much later than that. Father Luke 
_ Rivington in his book on the Primitive 
Church and the See of St. Peter admits, 
as he is bound to do, that it is only in the 
fourth century that the witness of the 
Popes to themselves begins, and, I may 
add, it is only in the last decade of the 
‘ fourth century, when Pope Siricius was 
upon the throne. 
But that is by no means all. Not 
only did no Pope venture to quote this 
text as the foundation of his see for 
those 300 years, but what is the 
witness of the Church writers of the 
third century? I am sorry to burden 
you with names which to many of you 
can be nothing but names, but I am in- 
tensely anxious that every young person 
should have the facts clearly put before 
him. The great Church writers of the 
third century are Tertullian, and Origen, 
and St. Cyprian. Taking the last of 
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them re Ua as ta) ee 
258—it is true that St. Cyprian is con- 


stantly quoting this famous verse about 
the rock. But, would you believe it, 
he never quotes it in reference to the 
Pope, but he always quotes it in defend- 
ing the right of the bishop or minister of 
each Church, claiming that each minister 
of Christ has received the gifts that were 
given to St. Peter. And in one memor- 
able passage of the great St. Cyprian’s 
work we have his own language to 
this effect: he deprecates even the title 
of Bishop of Bishops, and the idea 
of a bishop terrorising like a tyrant 
his fellow bishops. He says, “It is 
open to every bishop to form his own 
judgment, and he can no more be 
judged by another than he can judge 
another.” And then the Saint says 
this: “But let us, one and all, look for 
judgment from our Lord Jesus Christ. 
He alone has the power by Himself 
both of setting us over others in the 
government of His Church and of judg- 
ing concerning our end.” That is to say, 
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instead of quoting the text in support of 
the Papal claim, one might say that it is 
the great object of St. Cyprian’s life to 
vindicate the freedom of the other 
ministers of the Church from the tyranny 
of any other Bishop, whether of Rome or 
elsewhere. 

But now I want you to realise this. 
We have these two other great writers, 
Tertullian and Origen, whose lives just 
turned over into the beginning of the third 
century. /Tertullian, in speaking about 
this text—~for-he—mentions—it—uses this 
language: “In accordance with the per- 
son of Peter it is to spiritual men that 
this power will correspondingly apper- 
tain, either to an apostle or else to a 
prophet, and thus from the time 
when our Lord said in the eighteenth 
chapter of Matthew, ‘ Where two or 
three are gathered together in My name 
there am I in the midst of them,’ every 
number of persons who may have com- 
bined together into this faith is accounted 
a Church from the author and conse- 


crator ””—Lertullan being, as~you_see,.a— 
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—=“and accordingly 
the Church it is true will forgive sins, but 
the Church of the Spirit by means of a 
spiritual man, not the Church which con- 
sists of a number of Bishops, for the 
right and arbitrament is the Lord’s, 
not the servant’s, God’s Himself and 
not the priest’s.” » I often wonder with 
what face the Catholic authorities dare 
quote these great Fathers of the third 
century as if they supported the Papal 
claims, persuaded apparently that no 
one will ever take the trouble to 
search the writings of the Fathers for 
himself. 

But let me tell you what Origen says, 
certainly the greatest thinker and the 
greatest Christian of the third century of 
the Christian era. Let me tell you what 
Origen says in actually commenting upon 
these very verses. He gives you just the 
explanation that I ventured to pee you 
at the beginning. He says, “If we 
speak as Peter did, ‘Thou art Christ the 
Son of the living God,’ not as flesh and 
blood reveals, but the light shining into 
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our hearts from the Father, we become 
Peter, and to us it would be said by the 
Word, ‘Thou art Peter, and on this rock 
I will build my Church.’ For the term 
rock applies to every disciple of Christ 
from Whom they drank, but we are of the 
spiritual rock that followed them, and on 
every such rock is built all the Word 
of the Church and the polity that it 
founds.” | 

Now you see not only did the Popes 
of the first three centuries know nothing 
of this text applying to them, but the 
greatest writers of the first three cen- 
turies distinctly repudiate it, and claim 
that the text means what Peter him- 
self believed, and what I have tried to 
place before you. It is the silence, 
or the contradiction let me call it, of 
those first three centuries that simply 
shatters the claim of the Papacy, a silence 
‘ which was only broken by documents 
which now every man knows were 
forged. The Catholic pushes back to the 
end of the third century to prove his 
point, but he cannot get over the three 
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silent centuries. He proves up to the hilt 
that this has been the interpretation for 
these 1,400 or 1,500 years, or at least for 
those 1,200 years until the Reformation 
came; but if it is wrong at the beginning 
it does not get made right by being 
quoted. If it was a fiction, antiquity 
of error does not change it into a 
truth, nor does the extent of the lie 
lessen its mischief. If you remove 
those forgeries of the Clementine 
Homilies and the Isidorian Decretals 
your whole Roman apology for those 
first 300 years becomes so shadowy 
that no unbiassed person would rest 
anything upon it. 
~~ Now you who do not study Catholic 
writings may well ask me, What is the 
answer that a true and able Catholic 
would give to such an argument as mine 
to-night? I will tell you. Father 
Bernard Vaughan, the brother of Cardinal 
Vaughan, in his brilliant lectures 
delivered in the Free Trade Hall, against 
the Bishop of Manchester, of course 
admits this fatal flaw. But he meets 
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it in this way. He appeals, as it were, 
to the popular judgment. “How can 
you believe that a religion preserved 
through these sixteen centuries and pro- 
fessed by 250 millions of people could really 
rest upon a fiction or a forgery ?” I may 
observe that Father Vaughan seems to 
differ from Whittaker, who says that the 
number of Catholics is 216 millions. 
Father Vaughan airily throws in more 
than thirty millions extra, I suppose 
anticipating the time when all the popu- 
lation of the British Isles will be 
Catholics too. But taking the lower 
estimate of the 216 millions, of course 
the argument applies as far as it is an 
argument at all. “How can you sup- 
pose that a religion which has come 
down through all these centuries, and is 
now held by 216 millions of people could 
rest upon a forgery?” 

My friends, I tried to give you the 
answer in my lecture a month ago. I 
remind you to-night what has been 
the ecclesiastical history of this Roman 
Church throughout the centuries. Have 
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you read your Gibbon? Have you 
read the impartial pages of Milman’s 
Latin Christianity? If you have, you 
know that though the lives of the 
saints move on in the shadow, and 
though the truth of Christ is cherished 
in the humble heart, the story of that 
Roman Church is, all down those ages, 
a story of ambition and of greed which 
constantly desolated Europe with misery 
and shame, a story which raises in 
the student the astonished cry, Won- 
derful that even God could have 
brought some virtue and religion out 
of such a tale of superstition, and 
terror, and ambition! In a very true 
sense the Roman Church at the end of 
the fifteenth century was at the very 
point of extinction. It was the Refor- 
mation—a Reformation directed as we 
know by the Spirit of God—which 
called into new life the Catholic 
Church itself. As for the 216 
millions of Catholics to-day, I ask 
you to look at their condition. I re- 
minded you of their condition last 
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month. The fact that the Catholic pop- 
ulations of this world to-day are in 
the condition that they occupy, the 
fact that it seems as if the blight of 
God had passed over the Catholic 
world, while the smile of God rests upon 
the Protestant nations—it is just that 
fact which demands an explanation. How 
can it be that the Church of Christ 
should produce the States of South 
America, or Sicily, or Spain? And I 
ventured to suggest to you last month 
in all charity and in all conviction that 
the real reason is that the Papacy, 
as distinct from the Christianity that 
runs through all systems and is 
carried to human hearts by the Spirit 
of God, is a forgery and rests upon 
a lie, and produces therefore what 
lies always do produce—the corrup- 
tion of nations and the decay of the 
individual. 

Now it is that broad historic fact 
which was in my mind when I made the 
daring statement last month that Catho- 
lics are brought up from the beginning 
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with the belief that they may tell lies in 
the interests of their religion. I meant 
to say, however badly I expressed it, 
that if Catholics know the history of 
the first three centuries and the place 
which the Clementine Homilies, the 
Donative of Constantine, and the Isi- 
dorian Decretals occupy in the argu- 
ment and in the uprearing of the 
Papacy they must draw the conclusion 
that lies, forgeries, and fictions are 
legitimate weapons in establishing the 
truth of God. 

But I have been compelled to go 
farther than that to-night, for I have 
been challenged by a neighbour in Hamp- 
stead, and by other people in different 
parts of the country, to justify what they 
call my glaring mistakes, my calumny 
upon Catholics. They tell me that it is 
a lie to say that Catholics are brought up 
from the beginning to believe that they 
may tell a lie in the interests of their 
religion. I would prefer not to defend 
myself. I would rather leave it where it 
is, because the farther you go, the worse 
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it is for the Church of Rome. It is not 
my fault that I have to tell you facts 
to-night ; I am driven to it by the chal- 
lenges of those without. 

A short time ago a young man in 
whom I have a great interest was drawn 
into the Church of Rome by our neigh- 
bours at the Priory of St. Dominic in 
Gospel Oak. Very shortly after his con- 
version he was in my house, and I was 
speaking to him very candidly about 
these matters; I quoted some of the 
glaring inveracities which are exposed in 
the Life of Cardinal Manning, and he 
looked up at me with an unblushing 
countenance, and he said, “Oh, but 
you may tell lies in the interests of 
religion.” Where had that honest 
English boy learnt that lesson? Now 
as this happened to be the third 
time within a very short period that 
just the same kind of thing had come 
under my notice, I, of course, made it 
my business to examine into the ethical 
teaching of the Roman Church, and I 
shall just tell you in a sentence or 
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two what is the justification of my 
remarks. : 

You are all aware that what saved the 
Papacy in the seventeenth century wag 
the Order of the Jesuits. Perhaps you 
do not all know that the great instrument 
which the Jesuits used in obtaining their 
unrivalled power over monarchs and 
men of the world was the doctrine 
of Probabilism. Now that doctrine, 
you may remember, was assailed 
with all the passion, and all the wit, 
and all the divine religious faith 
of Pascal. You would have supposed it 
would have disappeared from the earth 
like a foul blotas it is. Did it disappear ? 
There is a saint who was canonised at 
Rome in the year 1839, St. Alphonsus de 
Liguori, and when he was canonised at 
Rome, the Holy Office seems to have put 
its seal to all that this good saint has 
written and taught. St. Alphonsus de 
Liguori spends a great part of hig system 
of ethics in trying to show you how you 
may tell lies. He teaches that “ If a man 
is questioned about anything that it ig 
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expedient to conceal, he may replv ‘I say, 
no,’ meaning I say the word ‘no,’ and 
this because the word ‘say’ has truly a 
double meaning, for which reason it is 
lawful for a. just cause to use equivoca- 
tion in this mode amongst others, and to 
confirm the equivocation with an oath.” 
And then if you want to know what is a 
“just cause,” Liguori says, “A just cause 
is any honest end in order to preserve 
good things for the spirit or useful things 
for the body.” 

Now, that doctrine of Probabilism was 
so hideous—and I intend next Sunday 
if God spares me to lay before you some 
of its unspeakable results—that even the 
Pope condemned the Jesuit order, and, 
as you remember, for some forty 
years it was suspended (1773—1814), 
but since its restoration it is that Jesuit 
order which has gained the upper hand 
again in the Roman Church, and itis this 
doctrine of Probabilism which is accepted 
by what I understand to be the dominant 
school of moral philosophy in the modern 
Church, I take that statement from the 
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Encyclopedia Britannica. Of course, 
the Catholic Church may deny that, as it 
does many other things, but we must go 
by impartial testimonies, and not by ez 
parte statements. And I tell you this, 
that here I have a moral philosophy 
written by a present-day Jesuit, Father 
Rickaby, and instead of repudiating and 
denouncing the doctrines of Liguori, he 
appeals to him as his master, though with 
a caution which is peculiar to Jesuits and 
to Catholic teachers, he waters down his 
Liguorism for English readers, and all 
this casuistic teaching of the master is 
represented by this apparently innocent 
phrase: He points out how “ we may dis- 
semble occasionally, how we may avoid 
seeming to know what we know or to be 
what we are.” 

Now what constitutes the peculiar 
danger of the whole situation is this— 
that some ignorant young man reads 
through the book of Father Rickaby and 
says, “ Why he denounces lies,” but slips 
over this little sentence. He hardly 
notices it, but that is the plague spot. It 
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is the plague spot of a great moral cor- 
ruption which eats into the heart of every 
country where Jesuitism has had the 
education of the children, and I con- 
tended last .month—and I repeat it 
again to-night, only with a deeper con- 
viction —that that alone, the doctrine 
of Probabilism, is sufficient to account 
for the condition of the Catholic world 
to-day. 

Now youin England see Roman Catho- 
licism in its best aspect. You see it here 
carefully prepared to meet the tastes 
of a population that have been brought 
up in the principles of the New Testa- 
ment. It is so carefully adapted and 
regulated that the man who knows the 
Roman Church only in England does not 
know it at all. But even in England— 
now please let me press home this single 
point—the population of this country is, 
I suppose by now, a little over thirty 
millions ; the Catholics of this country 
are not on any showing two millions— 
I think their own statistics represent 
them as 1,600,000—that is to say at 
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the very most the Catholic is one 
in fifteen of the population. In the 
gaols of England and Wales 25 per 
cent. of the criminals are Roman 
Catholics. There ought to be one in 
fifteen; it stands one in four. I do 
not comment upon the fact; it tells its 
own tale. 

Now, I beg you to believe me—and 
especially if any candid and open-minded 
Catholics haveallowed me to speak tothem 
to-night—I bring no charge against any 
individuals; it is not mine to judge. But 
I know a little of history; I have had 
opportunities of studying the influence 
of dogma upon personal and national 
character. I know, therefore, to some 
extent, what is meant by these terms 
Romanism and Protestantism; and I 
am deeply persuaded that the Papal 
system is reared upon, let me call it, a 
misunderstanding; that it has been estab- 
blished in the course of centuries by the 
interests of its rulers and upon the ignor- 
ance of other men, and that wherever 
it prevails unchecked, and especially 
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wherever it can obtain the control of 
governments, it proves to be an enemy 
to morality and civilisation, perhaps 
because the corruption of the best is 
always the worst. And knowing this 
as I do, I see my beloved country— 
drifting in its ignorance and its list- 
lessness back to that condition from 
which by the miraculous power of 
God she was once uplifted. I see 
young men carried away by the 
partial statements of priests and 
proselytisers of the Roman Church; 
I see them leaving the clear, sweet 
light of the New Testament for a 
system which can only live by per- 
verting or concealing the New Testa- 
ment in the minds of its adherents; 
I see that it is a possibility, a real peril, 
that within the next few years this 
Catholic propaganda should obtain a 
huge victory over the thoughtless and 
uninstructed part of our population. 
How can I be silent? How false a 
watchman should I be if I held my 
tongue! How un-Christlike a charity 
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would that be which dared not expose the 
moral danger of teaching which comes to 
us even in the name of Christ Himself! 
I dare not be silent! I give my warning ! 
I plead with you! 

But I will not go beyond. I utter no 
word of abuse, I utter no word even of 
censure upon any individual Catholic in 
England. Believe me, I am persuaded 
that these perverts to the Church of 
Rome are genuine, that they act upon 
conviction ; but you can act upon a con- 
viction which leads you and your country 
into ruin, and it is the part of the teacher 
and of the minister of Christ to try by 
all means to save some, and to pluck 
them out of the fire. 

But liberavi animam meam, I have 
uttered my mind ; I have delivered what I 
believe, and I car only pray constantly 
and fervently that our Lord may open 
the eyes of England in time to see the 
truth as it is in Him, and confirm our 
purpose to build our life and our Churches 
on the impregnable Rock of His command- 
ments, and not upon the stubborn super- 
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stition of traditions which are buttressed 
by ambition and are commended to a help- 
less world by ignorance and fear. May 
God build you upon the Rock, that 
the gates of Hell may not prevail against 
you! 


Truth. 





**No lie is of the truth.”—1 Jouy 11, 21. 


Art first that sounds too obvious a remark 
to be worth making. But when you come 
to reflect you find that it is most difficult 
for us, even for religious people, to grasp 
the fact that no lie is of the truth, but 
that every lie comes from the Devil, 
the father of lies, and is a subtle poison 
in the spirit of man. To be true, and to 
speak truth, is in this world so difficult 
that we are always trying to persuade 
ourselves that it is impossible, and then 
to cover our defeats with a theory 
that it is not necessary. The shifty con- 
science of Society establishes a difference 
between white lies and black lies, and it 
has not observation enough to notice that 
every one who tells the one tells the other 
too. The Catholic conscience distin- 
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guishes between lies that are a mortal 
sin and lies that are only a venial sin, as 
if some came from the father of lies and 
others came—not exactly from the Father 
of Light, but from some intermediate 
region, inhabited, perhaps, by the 
canonised saints, who certainly have not 
always been remarkable for truthfulness. 

The New Testament, therefore, bases the 
duty of truth-speaking on the foundation 
of the new birth, a birth by which we are 
translated out of the kingdom of dark- 
ness into the kingdom of God’s dear Son, 
and it says, ‘‘ Lie not one to another 
seeing that ye have put off the old man 
with his doings and have put on the new 
man which is being renewed unto know- 
ledge after the image of Him that created 
Him.” 

I believe that the demoralisation into 
which the Jesuits have led themselves and 
their fellow-men and even whole commu- 
nities, is largely due to this, that they do 
not seem to know anything about the new 
birth. They confuse it with the sacra- 
ment of baptism, and consequently all 
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their ethical teaching and their elaborate 
casuistry is devised for men and women 
who are not born again, and do not 
know that it is possible to be born 
again. The New Testament, on the 
other hand, treats the new birth as a fact 
of supernatural grace, but also as an 
actual and verifiable experience, and upon 
that basis it lays down the rule of abso- 
lute and unswerving truthfulness. No 
subterfuge, no equivocation, no dissem- 
bling, is for one moment allowed. All 
liars, black and white, have their part in 
the lake that burneth with fire and 
brimstone, which is the second death. 
But there are occasions in life, occa- 
sions which can be easily pictured by an 
ingenious imagination, occasions which 
are not so common in actual experience, 
but yet may and do occur, when it seems 
almost necessary to depart from the truth. 
This gives rise to what moralists call the 
lie of exigency. For example, we may 
possess a secret which we must not re- 
veal; we are closely questioned upon it, 
and to remain silent may seem to reveal 
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the secret. There may be truths which 
we are afraid to utter because they might 
be injurious to others. No sensible 
person would forget that life does 
present such problems, and the question 
is, what does the morality of the New 
Testament teach us in such cases? I will 
quote to you the verdict of a typical 
Protestant moralist—Martensen. He 
says, “In such cases we have to follow 
after the spirit of power that gives us 
faith and courage, that works in us the 
energy of truth and love in our conduct 
towards others, and we are to seek after 
the spirit of wisdom that teaches us to 
act with full consideration, so that we 
keep all relations in their totality ever 
before our eyes, . . . a lieof exigency 
cannot occur with a personality that is 
found in possession of full courage, of 
perfect love and holiness, as of the en- 
lightened, all-penetrating glance.” That 
is to say, the Protestant moralist, when 
he is confronted with these apparent 
necessities to tell a lie, immediately falls 
back upon the fact of the Christian being 
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born again of the Spirit, and bids the 
Christian seek the power that comes 
from God alone. 

And though Martensen is a Dane he 
finds a most beautiful illustration from 
our English literature. He quotes that 
story—a true story—which Sir Walter 
Scott has treated in “The Heart of Mid- 
lothian,” where Jeannie Deans could save 
her sister from a shameful execution ac- 
cording to the law of the time, if she 
would only take an oath that her sister 
had communicated her secret to her. But 
it never occurred to the girl, brought up 
in the austere faith of a Biblical Protes- 
tantism, that it was even possible 
to tell such a lie. And she therefore 
committed herself to a task of extra- 
ordinary difficulty, and through toil and 
peril, the girl made the journey to 
London, and obtained at the last moment 
the deliverance for her sister. The way 
of the lie was so easy and so venial. 
Wherever was there a venial lie if not in 
the case of Jeannie Deans? Who would 
have condemned her? But the way she 
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took was the only way in the eyes of God. 
The weak human heart confronted by 
the difficulties of life, cries out, “I can- 
not keep the truth”: Faith “ laughs 
at impossibilities and cries, it can be 
done.” Are you a Christian? Are you 
born again? Then when these diffi- 
culties come, as they may to any one of 
us, you will appeal fearlessly to your 
Father in heaven, who is the Father of 
Lights, and you will turn instinctively to 
Jesus Christ who is Himself the truth, 
and your whole spirit will say to Him, 
“Tt is Thou, oh Lord, who hast told me 
not to lie and I dare not lie; whatever 
consequences come, keep my lips true.” 
And the Spirit will tell you what you are 
to say in that time of your fierce trial, 
and no lie shall stain the lips which are 
consecrated to God, and being holy, offer 
up to Him the daily sacrifice of praise 
and love. Hetold us not to lie; He will 
teach us how to avoid even the lie of 
exigency. 

But now, in sharp contrast with this 
teaching of the New Testament, that 
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bases itself upon the idea and fact of 
a regenerate soul, and therefore advo- 
cates a fearless truthfulness, I have— 
though it pains me to have to do it— 
to bring home to your conscience that 
the Roman Catholic Church, basing 
itself upon a system of external sacra- 
ments, makes it part of its teaching to 
justify the departure from the absolute 
truth. No treatise of moral philosephy 
written by Catholics that I have been 
able to come across is without the careful 
provision made for what they call “re- 
servation,” withholding the truth under 
certain circumstances by ambiguities and 
equivocations. They all of them draw a 
distinction between a purely mental and 
a broad mental reservation. ‘The one is 
not permissible, but the other is permis- 
sible, without sin. Thus a Roman 
Catholic moralist, Pruner, quite a modern 
writer, whose book was only published ten 
years ago, and who is an authority in 
Germany upon Catholic morals, says, 
“Tt is not a lie to tell a falsehood 
if anyone asks about anything about 
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which he is not allowed to ask, for in- 
stance, if a husband asks his wife 
whether she has committed adultery.” 
Horrible as it seems, this Catholic writer 
finds the justification for such false- 
hoods in the example of Jesus Christ, 
and quotes five passages from the New 
Testament in support of his views—to 
me the most appalling proof of the 
ignorance of even learned Catholics of 
the meaning and the spirit of the very 
writings which are the charter of our 
faith. And so an English Jesuit whose 
book is far more recent, Father Rickaby, 
justifies what he calls “ Broad mental 
reservation for the preservation of some 
secret which one has a duty to others, 
or grave reason of one’s own, to keep. 
In this case,” he says, “you do not 
speak against your mind”—and the 
Jesuit has defined a lie as speaking 
against your mind—“ because your mind 
inserts ‘secrets apart,’ and therefore it is 
no lie. ‘Secrets apart’ is the hand- 
writing on the wall.” I suppose this 
morality of dissimulation is demanded 
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by the necessities of the confessional. No 
doubt if it is right for a priest to extract 
the deep secrets of his brother’s heart, 
it may be necessary for him to preserve 
the secret even by dissimulation ; but it 
is the horror, by no means the worst 
horror, of the confessional that it re- 
quires the priest who ought to be the 
minister of God, to practiseand to justify 
dissimulation. 

But where does this principle lead us—a 
principle which is held by Liguori, and 
accepted as the ethics of Romanism ? 
I must show you where it has led, 
however painful it may be. The Jesuit, 
Sanchez, said: “‘ One may swear that one 
has not done a thing, although one has 
actually done it, understanding in oneself 
that one has not done it on a certain day, 
or before one was born, or secretly under- 
standing some other similar circumstance 
without the words which one employs 
having a sense which can make it known. 
And this is very convenient in many 
instances: and it is always right when 
it is necessary or useful for health, 
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honour, or good.” And Escobar said : 
“Promises do not bind when one has not 
the intention of binding oneself in 
making them.” 

In quoting this teaching of the Jesuit, 
I have brought you to the verge of the 
pit of hell, and I must ask you to 
look down that infernal slope and see 
whither it leads. The Jesuit Diana 
teaches, like Escobar: “I am at liberty 
to kill even him who assails my honour 
if my honour cannot be otherwise 
rescued.” He says: “ If I cannot other- 
wise dissuade a person from intended 
adultery than by recommending to him 
fornication imstead thereof, then it is 
allowable to recommend this to him.” 
He says: “He who resolves on com- 
mitting all possible venial sins does 
not, therefore, involve himself in any 
mortal sin.” He says: “He who from 
some just cause rents a house to another 
for purposes of prostitution commits no 
sin.” He says: “He who in virtue of a 
promise of marriage induces a maiden to 
yield to him is not bound by his promise 


©, 3 


in case he is of higher rank or richer 
than she, or in case he can persuade 
himself that she will not take his pro- 
mise in serious earnest.” It is, of course, 
too horrible for words, and I have brought 
you to the edge of the pit of hell, that 
you may look down and see where the 
morality of Jesuitism leads, and has led, 
and must for ever lead. 

There is no evidence so terrific for the 
fact that the lie comes from the Father 
of Lies as this which is presented in 
the history of the Jesuit order, that 
when once the absolute sense of veracity 
is lost, every form of moral corruption 
follows, apparently in anendless stream. 
Tt is not pleasant to remind our friends 
and neighbours who are Catholics, but 
they must face the position. The Catholic 
Church at the Reformation was built up 
by the Jesuits. The Jesuits are the 
most powerful influence in that Church 
to-day. The doctrine of Probabilism, the 
hideous results of which I have just 
mentioned, has never been repudiated by 
the Church, and indeed its great defender 
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and ingenious advocate, St. Alphonsus de 
Liguori, was canonised by the Pope in 
this century. 

Do you see, therefore, the Divine 
necessity of this New Testament doc- 
trine of my text, “No lie is of the 
truth.” The Church which has left the 
basis of the New Testament and fixed 
her foundations upon the quicksands of 
tradition has first in practice and then 
in theory come to believe that some lies 
are of the truth; for I must remind you 
that the Roman moralist always de- 
nounces lying as strongly as one could 
wish, and to those passages you are 
pointed when a charge like this is made, 
but immediately the Roman moralist 
goes on, in passages such as I have 
quoted, to show you how you may lie, 
and establishes the theory that lies of 
this kind are not lies, so that while he 
allows that all lies are sin, he maintains 
that a number of lies are not lies, and 
therefore are not sin. 

And, in thinking of this, I grow full 
of the spirit of those men who three 
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hundred years ago rescued our country 
from that bottomless pit. I wish they 
were with us to-day, Ridley and Latimer 
and the long line of martyrs! And in 
the absence of those great and notable 
saints, you must bear with the feeble folk 
of this day, who, according to their 
limited powers, plead with you for the 
truth, for the Church, and for God. 

O frail human heart, deveitful above 
all things and desperately wicked, deceiv- 
ing yourself generally before you begin to 
deceive others, easily sheltering your- 
self in a perfect refuge of lies, our 
Lord summons you to the new birth of 
the Spirit by faith in Him, and only by 
such an actual and radical change in the 
whole inner man, is it possible for you to 
speak truth, to be true, or to do the truth. 
There is no way of truth but the way of 
Him who is the truth, and there is no way 
of being true but that of being in Him. 
And I plead with you, do not trust 
to sacraments and to Church ordinances, 
—not that they are without their value ; 
I believe in them; they are good in 
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their place—but they are powerless to 
regenerate you. Romanism, which is 
built upon them, and is their constant 
advocate, is itself the awful witness that 
the sacraments do not regenerate. They 
do not even make the man true or save 
him from the pitfalls of the Jesuit 
morality. You are baptized; what of 
that if you are not born again? You 
are confirmed ; it matters nothing at all 
if you have not received the Holy Ghost. 
You are punctual in the discharge of 
your religious duties, never missed from 
early sacrament, or from the Sunday 
worship of your Church ; I tell you God 
will never ask you what you did upon 
that poimt and similar points to that, 
but He willask you, “Are you renewed in 
knowledge after the image of Him who 
created you?” Are you a new creature 
in Jesus Christ? That is the only thing 
that matters; that is the whole point, the 
pivot upon which the life of this world 
and the life of the next world turns. If 
your baptism could make you a new 
creature, oh, how thankfully I would 
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baptize you and urge you to the font, 
but as it cannot, and as Christ can, with 
equal earnestness I urge you to Him. 
He can make you a new creature; you 
may in Him be born again. And I 
thank God that it is the privilege of a 
humble preacher of the Gospel to do 
what the priests of the Catholic Church 
can do no better, and what they are 
constantly preventing themselves from 
doing, by pointing the people to the 
false method of their sacraments. 
I do not pretend, like the Catholic 
priest, that when I baptize you, you are 
born again, or, like the Catholic Bishop, 
that when I put my hands upon you, you 
receive the Holy Ghost, or, like the 
Catholic Church in all its teaching, that 
when you come to the communion you 
are mystically fed by a material body of 
Christ which the priest’s hand has created. 
I do not desire these gifts for this reason 
—that I have seen the people who in this 
way are regenerated and fed mystically 
by the transubstantiation of priestly 
hands. I do not desire what is after all 
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a mere assumption, what is disproved by 
the facts of the case; but I do thank 
God that no priest in the world can do 
more than even the weakest of the ser- 
vants of God, in preaching Christ can do. 
As St. Paul put it, “It is possible in 
Christ Jesus to beget you through the 
Gospel.” 

In preaching Christ it is possible to 
bring every one of you to a new birth. 
You may be created in the image of Him 
that created you. Come to Him; down 
at His cross lay the burden of your de- 
ceitful heart and your failing life; up to 
His eyes lift the eyes that long for re- 
demption and transformation; and He 
will create in you a clean heart and 
renew a right spirit within you. And 
born again by faith in Jesus Christ, Who 
is the truth, even you and I can be true 
and tell the truth, and with simple 
confidence can say, “ No, for no exigency 
shall my lips lie; they are lips which are 
given to Jesus Christ, and He shall keep 
them true, for ‘No lie is of the truth. ” 


Protestantism. 


TxHE late Dean Butler, of Lincoln, whose 
life has recently shed some light on the 
progress of the sacerdotal movement in 
the English Church, declared that it was 
the object of that movement to un-Pro- 
testantise our country. And certainly 
the party represented by the late Dean of 
Lincoln has succeeded even beyond its 
dreams in covering the very term 
Protestant with obloquy. It will 
soon require as much courage to 
announce oneself a Protestant in Hng- 
land as it does now to announce 
oneself a Nonconformist. The name of 
Luther has already become so odious that 
a friend of mine, a curate, was condemned 
by his vicar and churchwarden for speak- 
ing with respect of Martin Luther in the 
pulpit. Thecomplaintsmadetothe Bishop 
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had the result that he was refused priest’s 
orders. And so we are to lose the word 
—I do not say the idea and the fact— 
which for three hundred years has been 
entwined with all that is great and pro- 
gressive in the modern world; the word 
which has stood for spiritual freedom, 
for an open Bible, for the living Spirit of 
God, for the crown rights of the Redeemer; 
a word which has been so significant in 
the history of the world that if you mark 
out upon the map any country which is 
called a Protestant country, you there 
find, by a singular coincidence, that intel- 
lectual enlightenment and spiritual pro- 
gress and even material blessings go hand 
in hand. It will be— 
A land that free men till, 
That sober-suited free men chose; 


A land where, girt with friends or foes, 
A man can speak the thing he will. 


I often wish that I could put the ques- 
tion to those Englishmen who want to 
un-Protestantise their country; how many 
of them would like to live in a land which 
is un-Protestantised ? And I wish I could 
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ask them if they have ever considered 
how much of the priceless blessing which 
they, with us, count to be the in- 
heritance of our country is due to that 
spiritual factor which they are eager to 
destroy. Cardinal Vaughan, in that 
inimitable way of Catholicism, writing a 
preface to a book on the Papacy by Dr. 
Luke Rivington, says of our blessed land: 
“The nation that had been conspicuous 
for its religious unity during a thousand 
years became from the moment it rejected 
the authority of the Holy See a bye-word 
throughout Europe for religious rebellion 
and sporadic dissent.” Possibly. But 
have you ever compared the England of 
that thousand years under the authority 
of the Holy See with the England of 
these three hundred years since that 
authority was broken? It is a very 
remarkable contrast. A thousand years 
of stagnation, of superstition, of dynastic 
struggles ending in the extermina- 
ting Wars of the Roses; a society 
whose corruptions and hypocrisies are 
painted in immortal colours in the 
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poems of Chaucer; a society and a 
country which practically never counted 
in the Councils of Europe or in the 
future of the world: a country which 
after a thousand years was hardly 
greater in population, and hardly higher 
in civilisation, than it had been at 
the beginning. The England just before 
the Reformation was neither so good 
nor so pure, nor so truly prosper- 
ous as the England of Alfred the 
Great, or the England of the Venerable 
Bede. In contrast with that thousand 
years of corruption and death, these 
three hundred years have been an un- 
broken record of unparalleled progress, a 
nation expanding over the world, growing 
purer and stronger, learning the arts of 
political reconstruction, producing science 
and an immortal literature. 


A land of steady government, 
A land of just and old renown 
Where freedom broadens slowly down 
From precedent to precedent. 


A bye-wordin Europe! Your country 
is a bye-word in Hurope! Indeed, it is 
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the envy of Europe. What would Spain 
give, what would Italy give, what would 
unhappy, atheist, Catholic France give 
for the settled love of law and order, for 
the deep-rooted sense of truth, for the 
steady character, and for the spiritual 
fire which form the strength of your Pro- 
testant country ? 

Now, by such a saying as this of 
Cardinal Vaughan’s the whole fallacy 
and the amazing assumption of Roman 
Catholicism are revealed to you. You 
see what Catholics want. What they 
admire is the England from the sixth 
to the sixteenth century; what they 
hate is the England from the sixteenth 
to the nineteenth century. What they 
want your country to become is Italy or 
Austria, or any other country which has 
remained under the unbroken authority 
of the Holy See. 

Now, I will not disguise from you 
that it is my humble and daily prayer 
that God may open the eyes of Eng- 
land, and it has been my prayer for a 
month past that I might be permitted 
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to-night to show you in a few simple 
words that this Protestantism which 
Catholics despise is the secret of our 
liberties, the spiritual factor that made 
our country great ; and I shall leave you 
then to observe how the attempt to un- 
Protestantise England is not only an 
assault upon our spiritual life, but a 
conspiracy against the greatness of the 
country which has attained such a pre- 
eminence among the nations of the 
world. 

Now let us try for a moment, if it is 
possible for us, to put our finger upon 
the meaning of this word ‘“ Protestant,” 
which Anglicansand Romans are attempt- 
ing to overwhelm with obloquy. In the 
beginning of the sixteenth century the 
mind of Europe was undergoing a sin- 
gular expansion. The old literature 
of ancient Greece and Rome was being 
studied afresh, and a new world across 
the ocean had been discovered. At that 
time the Roman Church held in her 
undisputed grip the individual, the 
society, and the governments of Europe. 
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She claimed to be the kingdom of God 
upon earth. Those unspeakable Popes, 
Alexander VI. and his successor, pre- 
sented themselves as the vicegerents of 
Almighty God upon the earth. Blas- 
phemously claiming the rights of the 
spiritual Church, this great worldly king- 
dom or empire pretended to forgive sins, 
and sold the indulgence or pardon of sins 
for a specified tariff all over Europe. The 
only pardon of sin that was to be gained 
was that which was given through the 
priest. 

As [reminded you, the mind of Europe 
was at that time expansive, it was reach- 
ing out after new truths and even after 
new worlds, and this infallible Church 
refused to permit any knowledge which 
it did not sanction itself, so that it 
burned the great Italian thinker,Giordano 
Bruno, for venturing to think, and it 
broke Galileo with ban and imprison- 
ment for simply stating the most certain 
facts about the planetary system. 

When you use the word Protestant 
please remember it only means the pro- 
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test of the mind of Europe against that 
intolerable tyranny; the soul of man 
broke out in passionate revolt. Luther 
is after all only the embodiment of the 
new spirit,as Hildebrand was the em- 
bodiment of the old. It was the soul of 
man insurgent against the false authority 
of man. The soul demanded liberty to 
think and to know; it demandeda King- 
dom of God that could be reconciled 
with the facts—the plain facts—of the 
world, a Kingdom of God that could be 
reconciled with the moral sense. It de- 
manded above all an approach—an im- 
mediate approach—to God. It asked 
that it might come to its God, in whom 
it lived and moved and had its being, 
without the instrumentality of a venal 
priesthood, without the material ordi- 
nances which always have been like 
a splendid porch leading into a 
vacant temple. It demanded that it 
might come to its God in spirit and in 
truth, just as the little child comes to its 
father. It wrestled and it strove for 
pardon and inward peace within the pre- 


( 93 ) 


scriptions of the Church, on the floor of 
the monastery cell, and it could not find 
either peace or pardon. And then it felt 
its way to the old pure fountains of the 
Gospel that were contained in the New 
Testament Scriptures, and it came there 
into contact with the living Saviour, real 
and present; and peace and pardon came; 
and the soul, astonished in its great 
discovery, was transformed and endued 
with power, and went out to found the 
new epoch which Anglicans and Romans 
denounce as Protestant. 

What is Protestantism as it is em- 
bodied or represented in Martin Luther ? 
It is simply the free spirit of man im- 
pelled by the free spirit of God to break 
from a system which was no longer 
adequate, to escape from a cage which 
had once been a protection, and had now 
become an intolerable and degrading 
prison. 

T should like to quote to you the words 
in a condensed form of the classic writer 
among Protestant moralists, Bishop 
Martensen, of Denmark. He says, “ All 
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sciences were in the Middle Ages depend- 
ent on theology, and this was in its 
turn dependent on the Popish Church as 
the external authority. With the Refor- 
mation the liberated human mind broke 
up for itself new paths, asserted the im- 
portance of the secular sciences and also 
the right of every one to read with his 
own eyes what is written in the book of 
Nature. It bowed to the authority of 
Scripture not only as the written Word, 
but because Scripture approved itself to 
the conscience by the power of Divine 
truth. Truth evidencing and proving 
itself to be such to the religious con- 
sciousness, and itself producing certainty 
in the heart of man, is the principle of 
the Reformation and of Protestant theo- 
logy. It is only under the exgis of 
Protestantism that philosophy as a 
seeker and an inquirer after truth can 
go its own way.” 

Now you who have been brought up in 
the happy liberties of England which 
Protestantism secured, can, of course, 
hardly realise that this is not only a 


(a0) 


question of spiritual freedom, but also a 
question of scientific freedom, of philo- 
sophic freedom—of right of judging, the 
right of finding truth. We are not only 
speaking about the right of coming 
directly to God and finding the pure 
truths of Christ’s Gospel, the certainty of 
pardon and of salvation, and that sweet 
liberty with which Christ makes us free, 
but we are speaking about everything 
which, since Descartes philosophised 
and Bacon opened the gate of modern 
science, has made the progress of the 
human mind. This was impossible 
until the shackles of the medieval Church 
were broken, and Protestantism asserted 
the width and the authority of the Divine 
Spirit in the world and in the heart of 
man. 

I know what is said. It is said that 
these liberties have now been secured, and 
that Catholics as well as Protestants en- 
joy them, and therefore Protestantism 
has done its work. And that is why I 
have to speak to you with the utmost 
earnestness, and to beg you to realise 
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that it has only done its work so long as 
it survives, and that all these liberties 
disappear wherever the Roman Church 
has any actual power—that even from 
England itself liberty would disappear 
if Englishmen could un-Protestantise 
their country. 

Now I want to quote to you the words 
of a Catholic writer named Maclauchlin, 
whose book has been circulated in Eng- 
land beyond the hundredth thousand, a 
book which has received the imprimatur 
of the Pope and of the late Cardinal 
Manning, and, no doubt, expresses what 
all good Catholics really believe. He 
says, ‘The Catholic Church interdicts 
the use of private judgment in matters of 
faith; she has ever interdicted it, and she 
will continue to interdict it to the end of 
time. Free inquiry, individual prefer- 
ence, liberty of mind, freedom of thought, 
private judgment in the domain of faith 
are words which she has no ears to hear. 
She will not, she cannot listen to them; 
they would rend the rock on which she 
rests.” Of course they would! I would 
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rather like to read that passage to you 
again because you would not see the 
force of it at first. I would rather read 
it to you than make any comment upon 
it: “The Catholic Church interdicts 
the use of private judgment in matters 
of faith. She has ever interdicted 
it, and she will continue to in- 
terdict it to the end of time. Free 
inquiry, individual preference, liberty of 
mind, freedom of thought, private judg- 
ment in the domain of faith, are words 
which she has no ears to hear. She will 
not, she cannot, listen to them; they 
would rend the rock on which she rests.” 
Yes, and it is that point in the Catholic 
Church which makes the difference 
between Catholic Ireland and Protestant 
Scotland, the difference between Romanist 
Belgium and Protestant Holland, the 
difference between Germany and Austria. 
I must beg you to realise it ; it is all- 
important. 

And let me also remind you that the 
Catholic Church must for ever be the 
sworn enemy of toleration. If a Catholic 
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is tolerant he is untrue to his Church. If 
Catholicism is ever victorious again it 
will be bound by its principle to renew the 
persecutions which it has practised in 
the past. That sounds a strong asser- 
tion, but let me just prove it. The 
late William George Ward was the 
most distinguished and representative 
pervert of this century from the English 
to the Roman Church, after Newman 
and Manning. Ward distinctly states 
that toleration is to be advocated at the 
present time because it is expedient. He 
says that we are living in an unhappy 
age, and he suggests plainly that when a 
happy age comes toleration will cease. 
William George Ward was as tender- 
hearted a man as the great inquisitor 
Torquemada, absolutely kindly and 
genial, but he would be what Torque- 
mada was if he had Torquemada’s chance. 
It is not the heart of man that makes the 
persecutor, but the doctrine of the 
Catholic Church. 

Oh! the relief it is to get out of that 
stifling ecclesiasticism back to the Bible, 
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where the prophets speak the living 
Word of God to the hearts of men, 
resting on no authority but the authority 
of conscience and of truth ; where the 
Psalmists breathe their hymns of love 
and faith and longing, prompting the 
heart of man to utter what is in it in the 
face of a merciful God; where Jesus is 
teaching upon the green hillside and 
drawing his lessons from the lilies of the 
field! Oh, the infinite relief it is to 
escape from the calculated tyranny of 
Pope and priest to those Apostles of the 
Lord who commanded us to prove all 
things and to hold fast that which is 
good, who forbade any man to lord it 
over the Lord’s inheritance, who uttered 
the sweet eternal truth, “ Ye have an 
unction from the Holy One; ye need 
not that any should teach you.” What 
a relief it is to shake off the false 
authority of the Pope and of human 
doctrines, and to open the mind to 
truth in its flowing freedom and 
effulgence! Above all, whata relief it 18 
—oh that we could only realise it to-day !— 
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to bring the wounded conscience from the 
torments of the casuist, from the pen- 
ances of the priests, and from the fic- 
titious terrors of purgatory, to the cross of 
Christ, where Jesus Himself pronounces 
the absolution and sheds the joy of peace 
and believing upon the heart that has 
come to Him! 

The Catholic sees no kingdom of God 
except in the Catholic Church. The 
Catholic sees no truth except as it pierces 
through those richly-painted windows. 
The Catholic knows no Christ except in 
the priest and in the Pope. That is the 
point where indignation and dread pass 
into infinite pity. I can no longer be angry 
with my Catholic fellow countrymen as I 
come more into contact with them and dis- 
cover that the good Catholic knows noth- 
ing of the Christ within, knows nothing of 
the Spirit bearing witness with his spirit 
that he is the child of God, knows nothing 
of a pardon sealed and signed and pos- 
sessed, and an assurance that rests upon 
the testimony of God. The good Catholic, 
the best Catholic, lives in the torment of 
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an effort to save himself, knows Christ in 
the priest and in the Pope, knows God 
in the infallibilities of his Church; but 
of the Christ that you know, the God, 
the Father of us all, to whom we approach 
as children come to their father, the 
Catholic, the better he is, knows little or 
nothing. It is a dismal, barren travesty 
of the great faith of the Gospel, and we 
should pity, rather than condemn, those 
who are led captive by so great a delu- 
sion. The Catholic identifies service to 
God with service to that institution that 
he calls the Church, a great secular 
power which shuts him in and grips 
him at every point of his life, and for 
that reason he is bound to be a perse- 
cutor in spirit. The greatest Catholic 
saints like St. Dominic and St. Louis 
have been the most ruthless persecutors 
of those who were not Catholics. And 
St. Alphonsus de Liguori, while he could 
find excuse for every crime committed 
within the unity of the Catholic Church 
is perfectly relentless towards every 
person who is without. 
= 
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The Catholic mind, therefore, will deny 
God if God ventures to act in the world 
without the Catholic Church. The 
Catholic mind will repudiate Jesus Christ 
if Jesus Christ dares to save man without 
the Pope. For herein England there are 
millions of men and women who have 
been saved by Christ. He, in His infinite 
mercy, has drawn near to them and 
spoken peace to their souls; He has 
transformed their lives, filled them with 
joy and peace in believing. And what 
does the Catholic say to this? He will 
not recognise them ; he would not even 
kneel in prayer with them. He repu- 
diates Jesus Christ if Jesus Christ dares 
to save a man outside the Catholic 
Church. And that is why Catholicism 
since the Reformation fills the world 
with narrowness and bitterness and in- 
tolerance—just what you must ever 
expect when a system very human claims 
to be Divine, and when a great institution, 
which is by no means free from the 
frailties and failures of other institutions 
of human beings, imagines itself to be 
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infallible. Wherever that gross error is 
made, wherever human ignorance erects 
itself into omniscience, and human falli- 
bility claims to be infallible, there intol- 
erance and persecution are inevitable. 
Therefore every Catholic country becomes 
superstitious, and to superstition is added 
theinevitable correlative of infidelity. This 
word Protestantism, that you are to get 
rid of, not only means the light of Christ 
breaking into the soul of the believer, 
but, historically, it means the salvation of 
Christianity itself—God’s own way of 
interposing a Divine hand to save the 
truth which the Roman Church had 
corrupted and as good as lost. 

Now I find that all my time has gone, 
and I must therefore leave until next 
Sunday evening what is in one sense 
the most important point of any address 
_ on Protestantism—I mean the place of 
the Bible in the Protestant world. I 
want to point out to you next Sunday 
evening how the Catholic Church robs 
the. world of the Bible, the way 
in which it robs the world of the 
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Bible, and how it is precisely that rob- 
bery which is the ruin of Catholic coun- 
tries. I shall try to show you that the 
diversity and the divisions which appear 
to result from the appeal to the Bible 
are a much truer unity and a much 
surer guarantee of progress than the 
uniformity which is produced by the 
authority of an infallible Church. But 
I must leave all that until next Sunday. 
I close to-night with the words of a 
great American writer, who said:— 
Luther is dead; old quarrels pass, 

The stake’s black scars are healed with grass, 
So dreamers prate. 


But Luther’s broom is left, and eyes 
Peep o’er their creeds to where it lies. 


If your country ceases to be Protestant, 
Protestantism will not die, because it is 
the religion of the New Testament; but 
the great heritage of England will pass 
away and will become the possession of 
some wiser country that knows thevalue of 
freedom in the spirit and is transformed 
by the direct access to a living God! 


Holy Scripture. 


“‘ Abide thou in the things which thou hast learned 
and hast been assured of, knowing of whom thou hast 
learned them ; and that from a babe thou hast known 
the sacred writings which are able to make thee wise 
unto salvation through faith which is in Christ Jesus. 
Every scripture inspired of God is also profitable for 
teaching, for reproof, for correction, for instruction 
which is in righteousness : that the man of God may be 
complete, furnished completely unto every good work,”’ 
—Il, Timoruy iz. 14--17 (R.V.). 


In this classical passage the place and 
the value of Holy Scripture are deter- 
mined very clearly and fully. That is to 
say, that to have known the sacred writ- 
ings from a babe, to have learned them 
at your mother’s knee, and to know that 
your mother learned them from her 
mother before, is regarded as the 
strongest guarantee of stability, a 
security against imposture of the reli- 
gious kind. And if you apprehend the 
special bearing of this word “ discipline” 
or “education” in righteousness, you 
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will notice that it is not only the con- 
tents of Scripture, the truths and the 
facts or the teaching which Scripture 
contains, but it is the actual use 
of Scripture, the discipline of it, the 
training of the mind and of the conscience 
which is implied in finding the truth and 
learning the way of life by such a 
study—I say it is not merely the truth 
contained in Scripture that is im- 
portant, but it is finding the truth 
in Scripture which is of this educational 
value. 

These writings, St. Paul says, are 
able to make a man wise unto salvation 
through faith which is in Christ Jesus, 
because they sweep along, gathering 
from distant hills in strong tides, slow 
or swift, and all flow towards a 
Roek on which there stands a cross, the 
Rock Christ Jesus : in a very true sense 

que they all testify of Him. Jax tHtretere if 
T you put this Book into the hands of your 
children directly they have left the cradle 
and are learning to read; and if you give 
them a sufficiently good education to 
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enable them to read the Book and to 
understand it as they understand other 
books; and if you tell them that 
they should try to use this Book 
very much as a soldier uses his 
book of regulations to learn how to 
behave himself in the army, in the battle, 
in face of the foe; if you teach your 
children that this is the purpose of the 
Bible, for instruction or education in 
righteousness, your children will find 
their way to Jesus Christ, they will find 
salvation, the righteousness that is in 
Him. And not only will they find Jesus 
Christ, but in the process of finding Him 
they will have become men and women 
and not mere babes under tuition. You will 
find that there has been produced in them 
a strength of mind and of conscience 
which will make them different from 
other people who have been taught in 
easier but less effectual ways. For you — 
must remember that this collection of 
books which we call the Bible is unlike 
any other book or collection of books. 
Its merits are not equalled elsewhere, but 
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even its faults, as we are tempted at first 
to consider them—I mean the immense 
variety of style, of subject, of authorship, 
of date, and the apparent differences of 
view and even contradictions —it is 
not only its merits, but it is what 
you sometimes think are its demerits, 
which make it the incomparable disci- 
pline of the spirit of man. The study 
of it enlightens the eyes, it trains 
the moral sense, it guides you in the 
discernment of good and evil, it pro- 
duces as you study it deep and in- 
eradicable convictions, it brings the 
soul into actual contact with the 
living God, it presents the Person of 
Jesus to the reader as a living bright 
reality; it produces a Pentecost in 
the heart, a baptism of the Spirit. 
And thus any one who meditates in this 
law day and night, unfettered and un- 
distracted and unafraid, becomes, as the 
Apostle says, complete—“furnished com- 
pletely unto every good work.” 

And yet the wonderful thing is this, 
that when St. Paul wrote about the Holy 
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Writings in this way, they did not yet 
contain what is their consummate flower 
and their perfect fruit, they did not yet 
contain these New Testament writings, 
of which St. Paul’s own letters form so 
considerable a part. When you remem- 
ber that the Book we know is now com- 
pleted, everything St. Paul says about 
the old writings may be said with 
a fuller conviction and with a deeper 
meaning about the whole. 

Now, if St. Paul’s view of the 
value for the individual as a method 
of training and instruction of the 
Holy Scriptures is correct, what are 
we to think of the Christian Church 
which withholds the Holy Scriptures 
from her children? You will, I believe, 
at once recognise that to withhold books 
which, thus used, produce this effect, 
will lead to the deterioration of the reli- 
gious personnel of any Church which 
withholds them; and you will be much 
calmer than I am if you can avoid a 
certain indignation that men professing 
to speak in the name of the Apostles 
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should propose in place of this un- 
rivalled discipline of Holy Scripture, 
a series of dogmas which cannot be 
all understood, and which may, none of 
them, be questioned—the authority of a 
Pope whose infallibility you must take 
for granted, because it can never be 
proved, unless you assume it, and the 
direction of priests whose minds are 
generally warped and stunted in the 
seminary, and whose souls are necessarily 
debauched by the practice of the con- 
fessional. 

Now let me try to be very clear upon 
this point. The Roman Catholic Church 
when it speaks to Englishmen appears to 
sanction the use of the Bible. Iam per- 
fectly amazed at this. If I chance to 
speak toan English Catholic he always 
tells me that he may read the Bible. If 
I chance to speak to a continental 
Catholic I am always told that he must 
not read the Bible. I have in my pos- 
session a little pamphlet issued by the 
Catholic Truth Society which attempts 
to prove the authority of St. Peter’s 
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chair by quotations from the Bible, 
and it closes by an appeal in large 
letters showing how shocking it is to ne- 
glect the Word of God. But if it is so 
shocking to neglect the Word of God in 
England, why is it not equally shocking 
to neglect it in France or Italy? If the 
Church, which is ever the same, regards 
that as a sin here and now, why during 
these three hundred years has it not been 
a sin elsewhere? Why did the Pope, for 
instance, prohibit Lasserre’s exquisite 
translation of the four Gospels in French, 
and how is that in France the other day, 
so I am told, a bookseller, asked to pro- 
cure a New Testament, said that he had 
never heard of it and put the question 
whether it was a recent publication or 
not? Well, we are told that now the 
present Pope has altered the policy of the 
Church, and he is recommending Catho- 
lics to read the Scriptures, and what is 
the result? That in Catholic countries 
a very remarkable movement has begun. 
Since that permission was given, in the 
last ten years in France alone sixty 
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priests have left the Catholic Church, 
and a fair proportion of them are now 
Protestant pastors, and every one of them, 
so far as I can learn, has taken that step 
through reading the New Testament. 
The appeal which is made to Scripture, 
in such pamphlets as the one I men- 
tioned, by the Roman Church im Eng- 
land to-day, is not, as it seems to me, a 
very candid one. It appeals to the Bible, 
but it does not allow you to read the 
Bible; you may take the passages if you 
will take them in the sense which the 
Church has attached to them, and if you 
will confine yourself to sueh passages as 
the Church has thus explained; but it 
never means, for the layman at any rate, 
that you may take your Bible as an 
authority, it never means that you may 
take it and search it and find the truth 
as it teaches it you in the simplicity of 
its original meaning. The consequence 
is, it never allows you to use the Bible 
in that way which, as I have reminded 
you just now, is the secret of its power, 
setting mind and conscience at work to 
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find the truth in this sacred Book. I 
should like to quote to you some very 
remarkable words which were uttered by 
the late Professor Drummond, for he 
pointed out what is one of the great 
qualities of the Book :—*“There is the 
widest possible difference between truth 
in the Bible and truth in theology. 
Truth in the Bible is a fountain; it is a 
diffused nutriment, so diffused that no 
one can put himself off with the form ; 
it is reached, not by thinking, but by 
doing; it is seen, discerned, but not 
demonstrated; it cannot be bolted 
whole, but must be slowly absorbed into 
the system, Its vagueness to the mere 
intellect, its refusal to be packed into 
portable phrases, its satisfying unsatis- 
fyingness, its vast atmosphere, its finding 
us, its mystical hold on us, these are the 
forms of its infinity.” The Catholic use 
of the Bible prevents you from ever 
discovering these tokens of its infinity. 
The Bible is like an Alpine country, and 
it is by climbing the high hills of Scrip- 
ture, by crossing its perilous crevasses, 
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and by straining at its unattainable peaks, 
just as much as by walking beside its 
still waters or browsing in its green 
pastures, that the soul becomes strong and 
is nourished in the things that make for 
spiritual life. The Catholic permission 
of the use of the Bible utterly robs you 
of the whole discipline that makes its 
truths themselves of such infinite value. 
But of course, the complaint is made 
by Catholics, and I am sorry to say 
it is sometimes far too readily admitted 
by impatient Protestants, that when 
you make your Bible your religious 
authority, and give to every man the 
right to go to it and learn from it, you 
produce an immense variety of opinions, 
and even sects and Churches which 
appear to be in antagonism. Well, there 
is a good deal of truth in that remark, 
but the application of it is often missed. 
No doubt the Bible discourages creeds 
and systems and formularies, but you 
are not therefore to assume that creeds 
and systems and formularies are infal- 
lible, but rather the reverse. The all- 
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important point in life is to recognise 
that our little systems have their day 
and cease to be, and that all wholesome 
life consists in shaking off the systems 
which have had their day. The medieval 
system of the Church had had its day at 
the time of the Reformation, and religion 
was saved by breaking it and shaking it 
off. The religious system of the Councils 
and the carefully-prepared creeds must 
not be regarded as final and infallible. 
You often hinder a man’s faith by 
thrusting upon him the Athanasian Creed 
or the Nicene Creed, forgetting that if 
truth is truth it must come living to 
living men, and that the system which 
presents it, all or nothing, will often be the 
reason why he cannot receive it. Instead 
of it being an objection to the Bible that it 
refuses to let us have systems and creeds 
and formularies, it is the great value of 
the Bible that it takes us up to the high 
table-lands from which all the living 
waters of truth can flow, and it supplies 
us with the tests by which we can find 
when a system has had its day and is 
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growing antiquated and therefore useless. 
You must remember that according to the 
Catholic Church there is absolutely no test 
of that kind ; everything that is Catholic 
must be infallible; it can never be cor- 
rected, it can never be reformed, and conse- 
quently it becomes, as I have tried to show 
you before, a blight upon the growing 
mind and spirit of man. Therefore, very 
naturally the Roman Church has always | 
regarded with hostility the use of the 
sacred Scriptures; for they are always 
bringing the inconvenient test to the 
systems which have had their day. And 
it is, as St. Paul says, profitable for 
proof and “ correction,’ an admirable 
way of finding out whether the Church 
itself is right, or whether it has strayed 
from the way of truth. 
But as for these diversities of opinion, 
these different sects and Churches which 
undoubtedly result from making the 
Bible your authority, I would appeal to 
you not to give in to the very superficial 
judgment which Catholicism has man- 
aged to establish even in England, that 
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these diversities are a disproof of the 
will of God in the situation. You may 
not remember that the Apostle Paul said 
in one place that “there must be also 
heresies among you, that they which are 
approved may be made manifest.” The 
word “heresies” means strictly speak- 
ing what we mean by denominations, 
religious parties. Supposing your system 
to be so cast-iron, that there could 
be no divisions among you, you would 
never find out those that are ap- 
proved. This is the Divine method 
by which truth is discovered, that men 
should be allowed to differ and argue it 
out. The agreement which comes from 
never having differed is seldom a very 
valuable agreement, and the uniformity 
which results from forbidding difference 
is always a sign of spiritual death. Just 
as iron sharpeneth iron, just as two men 
talking upon a political question, when 
they differ, come to hold their opinions 
with a firmer grasp and a more intelli- 
gent comprehension, so it is undoubtedly 
the will of God that we, in this toilsome 
I 
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battle of life, should learn truth, 
not by the cramping uniformity which 
forbids thought, but by the manful 
wrestle of the spirit which dares to face 
the open heavens and to grapple with 
the problems that life presents. It is 
precisely the free and energetic attempt 
to derive truth out of sacred Scrip- 
ture, notwithstanding all the temporary 
differences between us, which quickens 
the intellect and the conscience, and 
makes the men who practise that method 
real men. You must remember that 
the Holland of the sixteenth century 
practised that method, the England of 
the seventeenth century practised that 
method, the Scotland of the eighteenth, 
and even a great part of the nineteenth 
century has practised that method. And 
look at those countries! It is in just 
thoge countries, where men were thrown 
upon their Bibles, and were taught that 
they had to wrestle for truth in the sacred. 
pages of the Word of God, that all the 
oreatest achievements of the human mind 
have been won—Holland, England, Scot- 
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land rose to pre-eminence by the great 
discipline of the Word of God. No doubt 
there are differences, no doubt there are 
sects and divisions, but, what is much 
better than a forced uniformity, there is 
manhood, there is love of truth, and there 
is the noble discipline which comes when 
men have learned to differ in opinion and 
yet to be one in heart and in life. 

Of course, I know that the divisions of 
a Christian country are exceedingly dis- 
tasteful to the martinet spirit that is in 
every man, for every one of us has a pas- 
sion for uniformity of opinion as long as 
it is understood that every one shall 
hold my opinion. And no doubt there is 
a great attraction to this martinet spirit 
in a system which has established it as 
a dogma that there shall be no differ- 
ences of opinion, no discussion of the 
vital truths of religion. But I am not at 
all sure that it is so pleasing to the mind 
of God, for if we may dare reverently 
to guess at the mind of the Infinite 
Being, we should gather that what He 
delights in is exuberance, variety, differ- 
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ences; and what He dislikes is uni- 
formity, where all people are cut to a 
pattern and all made to think and feel 
exactly alike. It is the great miracle of 
the Creator that there are no duplicates 
in His creation, that never even are two 
twins really alike, and never do two 
minds move in exactly the same way. 
And, as if that fundamental difference 
were not enough for Him, He takes care 
that we are never quite the same in any 
two successive days of our ownlife. We 
are always varying—our very growth is 
a variation, all our progress is a variation, 
and if we are to know the mind of God 
by His creations upon earth, we should 
say that nothing sickens Him so muchas 
uniformity. What is one man’s food is 
another man’s poison ; what is one man’s 
truth is another man’s lie, for the truth 
which comes to one man as a truth, 
coming to another at a different stage of 
his life and under different circumstances, 
will have all the deleterious effects upon 
him of a lie; the same statement will 
make one man a saint and another man 
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an infidel. You cannot make people 
alike when the Creator made them to 
differ. 

And therefore, while you are tempted 
to agree with the Catholic in looking out 
over the divided condition of a Protestant 
community, I would urge you to give 
an answer, to try to let the Catholic 
understand what we have gained by these 
divisions, and to let him see that in this 
broad country of the Holy Scriptures 
there may be some of us living on the 
plain, and we may see meadows pied 
with very different flowers, and there 
may be others living in the recesses of 
the hills and in the caverns of the rocks, 
and there may be the utmost variety of 
temperament, and even of creed, and that 
will be no hindrance to the large thought 
of God, but rather it will be His very 
purpose fulfilled, if only we all do live 
in the country of His appointment, if 
only we all do recognise the Divine 
Father who stoops over us and loves us, 
and if only we avoid that worst of all 
heresies, the tendency to condemn those 
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who differ from us as if they must be 
aliens from the Commonwealth of Israel, 
and no longer children of God because 
they do not accept our uniformity. That 
is after all the capital heresy of the 
Catholic Church, that she condemns all 
the Christian world except that part 
which she can succeed in crushing into 
her own cast-iron system of dogma and 
of practice. 

And now, as I close to-night, let me 
remind you that you and I, if we have 
patience, may in the study of the Bible 
come to be furnished completely unto 
every good work. The growth is gradual, 
and you must not be impatient; it is a 
slow growth, a fine wrestle. It is a 
discipline, and if we have the cour- 
age to go on we shall grow up 
in the fulness of the stature of the 
‘best of figures, Jesus Christ. How 
clearly wise men have seen this in those 
unhappy countries where the Bible has 
not been encouraged; how clearly that 
fine spirit M. de Lavelaye saw it in his 
country, Belgium; how clearly one of the 
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greatest Frenchmen of this century, 
M. Guizot, saw it in France. He 
was asked one day what in his 
opinion was the cause of the moral, 
political, and social evils of France, and 
the historian of European civilisation 
answered, “ Want of faith. Nothing can 
stand, nothing can prosper, without 
faith.” “ What, then, is the remedy ?” 
said his interlocutor. “The Gospel! 
Preach the Word! Circulate the Holy 
Scriptures!” It is no exaggeration, 
though it has been quoted now until it is 
hackneyed, to say that the Bible is the 
secret of England’s greatness. Whatever 
is great and good in this country you can 
trace very easily to Wycliffe, to Tyndall, 
to the translators of 1611. Just as the 
Bible has got into England, England hag 
become great, just in proportion as the 
English people have dwelt upon it, 
studied it, and learned to love it, the 
national character has grown and 
the national energies have been de- 
veloped. The want of it is the cause 
of the decline and the spiritual inferiority 
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in all those countries where it is unknown. 
M. Guizot was quite right. If you 
could circulate ‘the Bible all through a 
South American Republic you would see 
in ten years that country blossoming like 
the rose. Because you must remember 
that while it is not true, of course, that 
we all read the Bible—unfortunately, 
quite the reverse—while there are multi- 
tudes even in this congregation who have 
a very imperfect knowledge of it, yet 
when the Bible is put in the place that 
St. Paul gives it here, you always find a 
few men, one or two, perhaps, in each 
street, half-a-dozen in each Church, who 
rise to the privilege of their manhood, 
who become thoroughly furnished with 
the Word of God, and they are changed 
men, and in the power of that Word 
that God has given them they spread all 
through the society around them the 
influences which have come from heaven. 

And now, in the conviction that you 
agree with me, I want to close by quoting 
the testimony of a very impartial judge, 
Heimrich Heine, the great German 


( 125 ) 


Jew, who sounded the depths of un- 
belief, and who ascended the perilous 
heights of human cynicism. It is 
always one of the most remarkable 
features about our Christian faith, 
that the most startling testimonies to 
it come from those who do not share 
it. It is in this involuntary confession 
of unbelievers that you may hear the 
prelude of that universal admission, which 
is yet to come from the heart of man, 
that He is in truth the King of Kings 
and Lord of Lords. MHeinrich Heine 
said at the close of his life, “In truth it 
was neither a vision nor a seraphic reve- 
lation, nor a light from heaven, nor any 
strange dream, nor other mystery which 
brought me into the way of salvation. I 
owe my illumination entirely and simply 
to the reading of a book. Abook? Yes, 
a homely-looking book, modest as Nature, 
and also as natural as she herself—a 
book which hasa work-a-day and unassum- 
ing look, like the sun which warms us, 
like the bread which nourishes us ; a book 
which seems to look at us as cordially 
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and blessingly as the old grandmother 
who reads it daily with dear trembling 
lips and with ‘spectacles on her nose. 
And this book is called quite shortly 
the Book—the Bible. Rightly do men 
also call it the Holy Scripture. He who 
has lost his God may find Him again in 
this Book, and towards him who has 
never known God it sends forth a breath 
of the Divine Word.” And he says also, 
“Why do the British gain foothold in so 
many lands? With them they bring 
the Bible, that grand democracy wherein 
each man shall not only be king in his 
own house but also bishop. They are 
demanding, they are founding the great 
kingdom of the spirit, the kingdom of 
religious emotions, and the love of 
humanity, of purity, of true morality, 
which cannot be taught by dogmatic 
formulas, but by parable and example, 
such as are contained in that beautiful, 
sacred, educational Book for young and 
old, the Bible.” 

Let me add one little fact from my own 
experience. Some time ago there used to 
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come to this church a young man who 
seldom or never spoketo me. But onone 
oceasion I pleaded with you to make 
yourselves acquainted with the New 
Testament, especially the Gospels—to 
read through a Gospel at a sitting 
and constantly to assimilate all the 
truths in those four Gospels. It appears 
—because we sow, not knowing where 
the seed is falling—that this young man 
went home and did what I suggested. 
Not long afterwards he happened to be 
in a counting-house with a Roman Catho- 
lic, who, of course, attempted to get hold 
of him, and took him to a priest in this 
neighbourhood. He went to the priest 
several times and sat at his feet. At the 
close of these interviews his friends 
asked him what was the result. He 
made this simple remark: “That priest 
was an exceedingly able man, but 
from my knowledge of the Gospels 
I found that what he was saying did 
not square with the teaching of our 
Lord.” Just a young fellow like any of 
you, with no special advantages of edu- 


( 128 ) 


cation, who is versed in the Holy Scrip- 
tures, can look.calmly, without any ex- 
citement, in the face of the strongest 
ecclesiastic of Rome, and can say, “It 
does not square, and I would rather 
build upon the Word of God than upon 
the word of man!” “Every Scripture 
inspired of God is also profitable for 
teaching, for reproof, for correction, for 
instruction which is in righteousness: 
that the man of God may be complete, 
furnished completely unto every good 
work.” 


Purgatory, 


““We are willing rather to be absent from the body, 
and to be at home with the Lord.’’—2 Cor. v. 8. 
THatT is a rich note of consolation for 
us, who at our best estate are but “ trem- 
blers beside the grave.” When we are 
absent from the body, when we have left 
the body in the grave, we have the pros- 
pect of being ‘‘at home with the Lord.” 
“He was carried by the angels into 
Abraham’s bosom.” Directly the stroke 
of death falls, the ransomed soul turns to 
its proper home, and is found in the 
bosom of the father of the faithful. To 
die is gain, for it is to be with Christ in 
a sense more vivid and beautiful than we 
have ever experienced in our brightest 
moments of faith. Yes, there is, it is 
true,a dark and sullen stream called 
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death, but it is narrow, and swiftly 
crossed, and 
Sweet fields beyond the swelling flood 
Stand dressed in living green. 

This beautiful Christian truth dignifies 
and gladdens life; it honours the infinite 
love and power of our Heavenly Father ; 
it gives meaning to our Lord’s victory 
over death. When the holy and inde- 
fatigable Apostle said that for him to 
live was Christ and to die was gain, 
he showed how he understood the 
great new truth which had illuminated 
the world. But lest we should think that 
such a rapid transition from the - strife 
and gloom of earth to the glory of heaven 
was possible only for an eminent apostle, 
saint, and martyr like St. Paul, we are 
told that even the thief on the cross, so 
soon as he directed his faith to our 
Saviour and asked to be remembered by 
Him, received the assurance, “ To-day 
shalt thou be with Me in paradise.” If 
we hold to this blessed promise of an 
immediate entrance into the Holy Pre- 
sence, and of a change, when this mor- 
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tality puts on immortality, which will 
prepare 

The sons of ignorance and night 

To dwell in the eternal light, 
it is not so much because the faith brings 
joy into this life, and takes away the 
fear of death to which the world was 
once in bondage, as because this alone 
gives a full and sufficient meaning to the 
love of our Father, and to the sacrifice of 
our Saviour. We cast a slur on the love 
of God, and we depreciate the super- 
natural efficacy of Christ’s saving and 
cleansing work, directly we suggest that 
after all a human soul cannot be fit for 
Paradise, even though the promise is 
clear and firm, without a long, a painful, 
an indefinite preparation in Purgatory. 

I need not, of course, remind you that 
the New Testament knows nothing of 
Purgatory. Weare obliged, therefore, if 
we would understand it, to consult 
Roman Catholic writers, and I must ask 
you to put in contrast with the truth 
which we have glimpsed at in the New 
Testament, the dismal teaching of Rome, 
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Roman Catholic writers say that the 
sufferings of Purgatory differ from those 
of hell only in duration. In “Two 
Ancient Treatises on Purgatory,” by two 
Jesuit Fathers, republished in 1893 by 
the Jesuit Father Morris, it is said 
(p. 1381), “ You must then conceive 
Purgatory to be a vast, darksome, and 
hideous chaos, full of fire and flames, 
in which the souls are kept close prison- 
ers until they have fully satisfied for all 
their misdemeanours, according to the 
estimate of Divine justice. For God has 
made choice of this element of fire where- 
with to punish souls, because it is the 
most active, piercing, sensible, and in- 
supportable of all others.” And he 
exclaims (p. 135), “Good God, how the 
great saints and doctors astonish me 
when they treat of this fire, and of the 
pain of sense, as they call it. For they 
peremptorily pronounce that the fire that 
purges those souls, those both happy and 
unhappy souls, surpasses all the torments 
that are to be found in this miserable 
life of man, or are possible to be invented ; 
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for so far they go. Out of which 
assertion it clearly follows that the 
furious fits of the stone, fever, or raging 
gout, the tormenting colic, with all the 
horrible convulsions of the worst diseases 
—nay, though you join racks, gridirons, 
boiling oils, wild beasts, and a hundred 
horses drawing several ways and tearing 
one limb from another, with all the other 
hellish devices of the most barbarous and 
cruel tyrants, all this does not reach to 
the least part of the mildest pains in 
Purgatory.” 

This, then, is what a Father of Love 
—according to Roman teaching—pro- 
vides for the saved, for those who 
depart this life in grace and charity, 
having received all the sacraments and 
salutary rites that the Church can offer, 
The lost differ from the saved only in 
this, that while the saved endure these 
torments for indefinite «ons, the lost 
will endure them for ever ! 

The object of this appalling pain is, 
according to the Catechism of the Council 
of Trent, “to satisfy the justice of God 
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for the temporal punishment still re- 
maining due for remitted mortal sins, 
and to purge the souls of the faithful 
from the guilt and stain of any venial 
sins contracted.” The Gospel has taught 
us that the blood of Jesus Christ cleanses 
us from all sin; it is the new and rap- 
turous message of St. Paul that by 
faith in Jesus we are saved, and God 
the Just justifies those who believe, by 
grace. Romanism teaches that when 
Christ has died for us, when the free 
grace of God has forgiven and saved us 
to the uttermost, it still remains for us 
to satisfy the justice of God, and because 
we cannot do so here, a place of penal 
suffering is provided in which, by the 
good offices of the Church, we may hope 
to do so hereafter. Does not this make 
void the grace of God? Does it not 
reduce the saving work of Christ to a 
cipher? How is it possible to hold this 
ghastly doctrine without losing faith in 
a Father of Love? “Tike as a father 
pitieth his children, so the Lord pitieth 
them that fear Him.” What father 


( 135 ) 


pitieth in this way? What father de- 
vises all “the hellish devices of the 
most barbarous of cruel tyrants” for 
his offending children, and then exer- 
cises these torments on the children 
who have repented and turned to Him 
in faith and love? 

But, indeed, what cleansing can be 
effected by these torments of Purgatory 
in hearts which entertain this libellous 
thought of God? ‘The only cleansing of 
the soul which we are able to conceive is 
that which is effected by a deep, per- 
vading, and passionate love of God—the 
love which casts out fear, the love which 
makes sin an intolerable shame, which 
energises to please Him who is Love, 
which counts it no heaven but to be in 
His favour and fellowship. The God 
who devised such a Purgatory as these 
Jesuit Fathers describe, is not a being 
who could command this pure and tender 
and passionate love from any human 
soul. And therefore no cleansing would 
be possible in that house of pain. No 
wonder that Rome is quite silent about 
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the time which the saved must spend in 
Purgatory. * It is years, centuries, mil- 
lenniums. ‘There is no evidence that 
any Romanist has ever come out of Pur- 
gatory. Masses are still offered for 
saints who have been long dead. The 
Church which has invented the doctrine 
does not in her saner moments venture 
to teach that her children have escaped, 
or won through, the cleansing fires. We 
cannot suppose that this indefiniteness 
is simply the device of priests to induce 
the unhappy survivors to pay for masses. 
The only explanation is that conscience 
and reason do not allow us to believe in 
a cleansing effected by such methods, 
and that the idea of God which leads to 
the Purgatorial fiction is also an idea 
which would leave the soul for ever un- 
cleansed. We may all, therefore, recog- 
nise this truth in the Roman position : 
if there is such a Purgatory as is de- 
scribed, there can be no guarantee that 
souls who enter it will emerge from it. 
Even millenniums of such pains could 
not fit us for Heaven. 


‘a vane 


The doctrine of Purgatory rests in the 
last resort on that principle of Roman- 
ism which more than any other subverts 
the truth of the Gospel, the pagan notion, 
that we are saved, not by grace, but by 
works of righteousness which we can do. 
The Gospel—the Good News—is the all- 
sufficiency of the sacrifice, the Person of 
Jesus. It is a miracle of Divine love 
and mercy. The Gospel is Jesus, who 
saves His people from their sins. That 
is good news indeed. It appears to be 
the great object of Roman doctrine and 
practice to rob the world of this grand 
and simple truth. The churlish heart 
grudges so rich and fullagift. Itseizes 
on the grace of God, and determines to 
sell it to man by driblets, and at a profit 
It heaps up terrors and persuasions to 
induce men to buy from it what God 
gave freely. The cross of Christ means 
equal condemnation of all sins, and equal 
and full pardon to all who believe in 
Him. Rome makes null the cross, by 
dividing sins into mortal and venial, and 
expecting that for venial sins penances 
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should constantly be offered in restitu- 
tion. Rome takes away our Lord; in 
her hands He is reduced to the wafer of 
the altar, manufactured and admini- 
stered by priests, He is represented as a 
child in the arms of His mother, or as a 
dead victim on the cross. But Christ, 
as He presents Himself in the New Tes- 
tament, near and accessible to all, the 
only Mediator, the gracious Friend, the 
all-sufficient sacrifice for sin, this Christ 
Rome hides from men. She bids them 
seek the intercession of the Virgin and 
of the Saints. She is ingenious in 
always inventing some new cult, as if to 
prevent the heart from centring on Jesus 
only. Just now she is obtruding Joseph 
upon her votaries, and begins to speak of 
his immaculate conception! Any one, 
anything, so that the sinner may be kept 
from the immediate contact with Jesus. 
Unhappy souls are thrust away from Him; 
they are told to work for that which can- 
not be earned; and at the last they are 
despatched to the torments of Purgatory, 
as if Christ had never died for them. 
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What a contrast to the teaching of the 
Gospel! It should be realised that the 
breach between Rome and the New Testa- 
ment is never expressed by the quotation 
of a few texts. The difference is in the 
whole venue, in the tone and atmo- 
sphere of the two. But try to realise 
the contrast. Jesus was announced at 
the beginning as “The Lamb of God 
which taketh away the sin of the 
world.” He issued His own royal invi- 
tation, “Come unto Me, all ye that 
labour and are heavy laden, and I will 
give yourest.” The Apostles said of Him 
after He had died, “The blood of Jesus 
Christ cleanseth us fromall sin.” In His 
spiritual messages when He was risen, 
He spoke to the believing soul, “Be thou 
faithful unto death, and I will give thee 
a crown of life.” Imagine what a change 
would be implied in reading, “and I will 
give thee the tortures of Purgatory” ! 
This wonder of a free salvation, the free- 
dom of which touches the heart to contri- 
tion ; this gracious gift of pardon, and the 
abounding joy which can only come from 
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a pardon assured; this immediate in- 
working of arisen Lord, which is com- 
pared to the sap of the vine coursing 
through the branches; this message of 
Redemption, immediate and perfect, tri- 
umphant over death and hell ; in a word, 
the Gospel of the Grace of God, as it is 
taught in the New Testament, has been 
too much for the natural heart to receive. 
And Rome has modified it, and adapted it 
to our corruptions; she has assimilated 
it toJudaism and to Buddhism; the main 
ideas she has not denied but overlaid ; 
the Gospel is there, but set in such a 
framework, and hidden by such coverlets 
of human invention, that it is difficult 
for any but the most resolute to come at 
the truth. 

But I must touch for a moment on 
the underlying thought which probably 
accounts for the development of the 
doctrine of Purgatory. Obviously, it 
has put an enormous power into the 
hands of the priests. While men believe 
that priests, by saying masses, can shorten 
the period of torture in Purgatory, they 
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will, out of compassion and love for their 
friends, be willing to pay any sum that 
is in their power. For centuries the 
priesthood has traded on this tender 
and exquisite sympathy of our human 
nature. Read, for example, this notice 
taken from a Roman Catholic Church in 
Mexico, where Romanism has it all its 
own way, and shows what it is, apart 
from all the checks of Protestantism 
and freedom: “Raffle for souls. At 
‘the last raffle for souls the following 
numbers obtained the prize, and the 
lucky holders may be assured that 
their loved ones are for ever released 
from the flames of Purgatory :—Ticket 
841: The soul of the lawyer, James 
Vasquey, is released from purgatory and 
ushered into heavenly joys. Ticket 41: 
The soul of Madame Calderon is made 
happy for ever. . . . Another raffle 
for souls will be held at this same 
blessed Church of the Redeemer on 
January 1, at which four bleeding and 
tortured souls will be released from 
Purgatory, according to the four highest 
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tickets in this most holy lottery. Tickets 
one dollar. To be had of the father-in- 
charge. Will you for the poor sum of 
one dollar leave your loved ones to burn 
in Purgatory for ages ?” 

Romanism has established the idea 
that the rich can get their friends re- 
leased from Purgatory, while the poor 
cannot. Conceive the demoralisation of 
thought and heart which is implied by 
paying money to priests to say masses 
for souls! If you will pay you may have 
their intercession! Should not good 
priests save the poor who cannot pay ? 
But what kind of a God is this who will 
be affected by such venal intercessions ? 
Is He the God who said, ‘‘ Ho everyone 
that thirsteth, come to the waters without 
money and without price”? It is im- 
possible to deny that the God who 
presides over the raffle for souls in that 
“blessed church” in Mexico is not the 
God and Father of our Lord Jesus Christ. 
No, what we have to realise is, that the 
grisly terrors of Purgatory were gradually 
evolved and elaborated for a very human 
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and avery sordid purpose. The whole 
notion is a nightmare of the corrupt 
imagination of unregenerate men. It 
has no support in Scripture. It traverses 
the distinctive doctrines of our Lord 
and His Apostles. It could only 
have established -itself by the sup- 
pression of the New Testament. It 
vanishes as a horrible nightmare so soon 
as we return to the Church which is 
built upon the Apostles and the Pro- 
phets, Jesus Christ Himself beimg the 
chief corner-stone. But it has been 
beyond doubt a matchless method of 
enslaving the devotee and of exalting the 
Priesthood. 

Now it is this element of almost 
diabolical corruption and callousness in 
the Roman doctrine of purgatory which 
leads one to a supposition. It is pos- 
sible that the text “according to your 
faith it shall be unto you” carries a 
more universal meaning than at first 
appears. Possibly our fixed habits of 
mind, the beliefs which we hold and 
teach, the spiritual conceptions which 
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we deliberately entertain, may be shap- 
ing an entowrage in the future world, 
which in the liberation from the flesh 
will have an objective reality. We are 
accustomed to the searching thought 
that we are making our own heaven and 
hell. The heavenly mind is preparing 
for heaven; the diabolical mind is 
already in the outer circles of hell. 
Perhaps in the same way Catholics are 
making their own purgatory. When 
they enter the spiritual world, where 
thought is everything and the forces of 
matter have ceased to. operate, they may 
find themselves in the purgatory of their 
imagination. For the sin of discrediting 
the sufficiency of their redemption, for 
turning away from the full and perfect 
salvation which is clearly revealed in 
Scripture, for binding heavy burdens on 
the souls of men, for making a traffic of 
the gifts of God, and even of the Holy 
Spirit Himself, they may have to pass 
through the torment which they have 
pictured. These hideous corruptions 
spring from a misconception of God, 
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which is, to those who have the New 
Testament in their hands, gratuitous 
and unpardonable. The God of the 
Jesuit purgatory is a Being whose spiri- 
tual terrors must react upon its creators. 

Thus Manning, as he drew near to 
death, after a life which, according to 
Catholic standards, was good and even 
saintly, was oppressed with an awful 
anxiety about the future. We find him 
asking for the prayers of others, not 
that he may get out, but that he may get 
into, Purgatory! What an insight this 
_ affords into the inability of Catholicism 
to assure its devotees peace or salvation. 
It has taken away our Lord and His 
free, full salvation, which is given to 
faith. It has elaborated an intricate 
human system of doctrines and rites, 
which at the best lands the soul in the 
torments of Purgatory, equal to those of 
hell, and leaves even so eminent a Catho- 
lic as Manning in anxious doubt whether 
it will not after all be, not Purgatory, 
but Hell. 

And yet is there not a line of truth in 
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this notion of Purgatory? When our 
Lord speaks of the few stripes and the 
many, does He not imply an intermediate 
state of purgation? When He went and 
preached to the spirits in prison, does 
not that afford a glimpse into a world 
where the dead halt between salvation 
and destruction, their doom not yet de- 
termined ? 

Yes, that is quite reasonable in itself ; 
and though no wise man would build a 
great doctrine on two narrow texts, we 
may safely conclude that there are many 
grades and varieties of being in the 
spiritual world as there are in this. An 
intermediate state where the errors and 
omissions of ignorance may be repaired, 
though it cannot be an article of faith, 
may well be an object of hope, But 
observe :-— 

1. So far as that state is one of growth 
in righteousness it cannot be one of 
vengeful and brutalising torments such 
as the Jesuit Fathers described. It 
must be a state in which the love of 
God, long refused and rejected, is 
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at last admitted, to work as cleansing 
fires. 

2. Such an intermediate state cannot 
be admitted for those who die in the 
Lord. There is no condemnation for 
those who are in Christ Jesus. Who can 
lay anything to the charge of God’s elect ? 
It is God that justifies. Of Him are ye 
in Christ Jesus, who was made unto us 
wisdom from God, and righteousness and 
sanctification and redemption, that, 
according as it is written, He that 
glorieth, let him glory in the Lord. The 
soul that is born again and created in 
the image of Him that created him, 
relying entirely on the sufficiency and 
power of Christ, shall not see death, but 
is brought at once into the full light and 
life of the Saviour. We shall be like 
Him, for we shall see Him even as He is. 
It is not possible to question this with- 
out casting a slur on the will or the 
power of God to save to the uttermost 
those who come unto Him through 
Christ. 

3. As for those who do not die in the 
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Lord, the unbeliever and the unre- 
generate, we, who are Christians, cannot 
doubt that if there is salvation, or pro- 
gress, or purging possible for them 
beyond the grave, it must be effected by 
that faith in Christ which for one cause 
or another they have missed here. The 
Agnostic who, through a supposed know- 
ledge, has ignored Him; the Catholic, 
who, through the errors of the Church 
bearing His name, has lost Him; the 
disinherited, who are kept in an atmo- 
sphere from which Christ is excluded ; 
the heathen, who have never heard His 
name ; may in the unknown conditions of 
the other world have opportunities to open 
their eyes and to see Him, the Son of 
God, the Saviour of men. May, for of 
course we have no absolute assurance 
upon the subject; such an assurance is, 
doubtless for wise purposes, withheld. 
But of one thing we have an absolute 
assurance, that if they are saved here- 
after, who here are lost, it will be by 
seeing Him, and by accepting that gift 
of the grace of God, that righteousness 
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of God which is by faith. The Gospel 
itself is in no true sense a revelation if it 
does not declare that this is the Divine 
and simple way of purging the soul here 
and hereafter. It would be no real 
Gospel to be told that in place of Christ 
we should have the Pope and the priest, 
in place of pardon should do penances, 
and in place of the peace of death should 
find ourselves in Purgatory. 

But it is good news indeed that we 
are saved by faith in Christ alone. Who 
did bewitch you, before whose eyes Jesus 
Christ was openly set forth crucified ? 
Now that ye have come to know God, or 
rather to be known of God, how turn ye 
back again to the weak and beggarly 
rudiments, whereunto ye desire to be 
in bondage over again ? 
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